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THE PREFACE. 



It may be justly questioned, whether there was 
any particular set form of a Creed made or left 
by the apostles, upon profession of which persons 
were admitted to baptism. What is commonly 
called, tha Apostles Creed, plainly was not made 
by them. They seem to have instructed the Gen- 
tiles in the belief of the one God, the Maker of all 
things, and in the duty they were to pay Him as 
the Father of all; and then they proceeded to 
acquaint them, how God anointed Jesus of Na- 
zareth with the Holy Ghost and vnth power. — That 
He was Lord of all — and that He was ordained of 
God to be the judge of quick and dead. Acts x. 
84 — 42. This was what the apostles taught the 
Gentiles, and pressed upon them by various argu- 
ments, preaching peace by Jesus Christ unto them, 
A faith in God was already openly professed by 
the Jews ; and therefore there was no need of a 
particular instruction of them in that article. But 
then they were to be put in mind of what they 
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knew ; and they were to be pressed to act accord- 
ing to their knowledge ; and they were to be in- 
structed to worship God in spirit and in truth. 
They had the Law and the Prophets, and in them 
there was an express promise made to their fathers, 
that in their seed should all the earth be blessed. 
The apostles therefore instructed the Jews how 
this promise was made good : they taught them 
that Jesus was this promised person, eminently 
known among them, and expected by them under 
the name of the Christ, 

It was not long after the resurrection of our 
Saviour, that the apostles received a commission 
from Him to go into all nations, and to make dis- 
ciples unto Him, baptizing them into the name of 
the Father y and of the Son, and of the Holy Ghost, 
teaching them to observe whatever He had com- 
manded them. The Holy Ghost had been promised 
to be sent by our Lord ; and His office had been 
described, whilst our. Saviour was with the dis- 
ciples, and conversed openly with them : and dur- 
ing the forty days after His resurrection, they 
were commanded not to depart from Jerusalem, 
till they had received the promise of the Father 
made to them by Christ; and which afforded so 
strong a confirmation of the truths taught by 
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Christ. The rule of faith therefore, in the begin- 
ing, was comprised in the short Creed of One God 
the Father, the Maker of all things ; and in One 
Lord Jesus Christ His Son; and in the Holy 
Ghost, the Paraclet, sent by Christ. And all such 
as professed thus much were baptized, and deemed 
to be complete Christians, 

When I say that such were deemed to be com- 
plete Christians, I do not mean that such had 
nothing further to learn or to do. They had the 
Scriptures to search : they were to observe the 
things there delivered concerning the nature, mis- 
sion, and commission of Christ: they were to learn 
what was said concerning the kingdom of Christ, 
and its laws, and the several dispensations of God: 
they were to learn what was the office of Christ : 
they were to enquire what the prophets had taught 
about Christ: they were to be instructed in the 
peace of God oflfered by Christ : the conditions on 
which it was oflfered ; and in short into whatever 
they could discover relative to God, or to Christ, or 
to what He taught, or to themselves as His disciples. 
But then all these things were not required to be 
known previous to baptism, but were to be learned 
as men made a progress in the Word of God, that 
inexhaustible source of wisdom and knowledge. 
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The learned Dr. Grabe was of opinion, that the 
Catechumens were not, previous to their baptism 
instructed in the doctrine of the conception of Jesus 
Christ yrom the Holy Ghost, or, of his birth of the 
Virgin Mary; but that these doctrines were re- 
served for a further opening after baptism. Vid. 
Annotata ad Bulli Judicium, c. vi. It is indeed 
highly probable, that these and other doctrines 
were taught as circumstances arose, either to ex- 
plain some things inculcated in the Gospels, or to 
avoid some thing erroneous. And hence it was, 
tbat the original Creed was enlarged, and more 
and more things inserted into it; and indeed all 
th^t has been added to it, seems to have been 
owing to these causes. Those who are desirous to 
see on what particular occasions articles have been 
added to the Creed, may consult those learned 
and great authors. Bishop Pearson, Bishop Bull, 
and his annotator. Dr. Grabe; the author of the 
Critical History of the Creed, and our ecclesias- 
tical antiquarian, Mr. Bingham, 

It is not my design to examine into the history 
of the Creed. All that I intend is, to shew how 
insensibly doctrines are changed : that, in a plain 
instance, a variation from the words of Scripture 
is, and has been the means of introducing a dif- 
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ferent doctrine from what is contained in them : 
that what is pretended to be an explication of 
Scripture, is often more hard to be understood 
than the Scriptures themselves are : that the addi- 
tions and interpretations of men, often quite change 
the truths of the Gospel : that when in process of 
time one false notion is taught or established, that 
is made the foundation of another, and thus at 
length transubstantiation itself has been made the 
doctrine of Christ. I do not say, nor would I be 
understood to insinuate, that all and every change 
of doctrine is attended with consequences so gross, 
or so destructive of common sense as transubstan^ 
tiation is, or even as some KaJdonfiCK'qfjiAvaL iiZw^aly 
commonly taught doctrines, are : but my view is to 
shew how the Gospel has been changed, and made 
liable to objections, which in itself it is not liable 
to. And if any objection is an obstruction to the 
reception of Christianity by any person whatever, 
it may merit consideration, where the fault lies, — 
whether in those who do not believe Christianity, 
because it seems to them (as it is represented) to 
contain doctrines incredible, or in those who teach 
for doctrines the commandments of men. 
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It seems in general agreed among learned men, 
that the Creed which goes under the name of the 
Apostle's Creed, was not composed in its present 
form by the apostles, but was inade up at different 
times, partly from the articles required in the New 
Testament in order to baptism, and partly in oppo- 
sition to heretics who arose in early days, and 
partly in opposition to Gentilism, and the doc- 
trines introduced by such as were made converts 
from thence. The very short Creed, which at 
first was deemed sufficient to entitle men to bap- 
tism, was no other than a faith in God the Father 
Almighty, Maker of heaven and earth, and in Jesus 
Christ His Son our Lord, and in the Holy Ghost. 
There might be some variation of expression in 
these articles ; but still the sense was the same ; 
and so long as these doctrines were closely adhered 
to, as practical, and useful in the reformation of 
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life, SO long was Christianity preserved pure, and 
in its virgin state, and was a vital principle of 
right and true action. But as soon as men began 
not to be content with the simplicity of the Gos- 
pel, but were for introducing knowledge instead of 
regulation of manners, they made religion consist 
in metaphysics, and vain philosophy, and per- 
verted the end and design of Christianity. Those 
who were instructed as the truth is in Christ, 
readily believed all the doctrines of Christ, and 
lived as men that had hopes in Christ. They be- 
lieved that He was Lord, and Judge of all, that 
He was ascended up into heaven, and would come 
again ; that there would be a resurrection of the 
dead, and di judgment of quick and dead ; and that 
all were to repent from evil works. And therefore 
when the apostle was mentioning the foundation, 
or first principles, in which converts to Christ were 
instructed, he reckons nothing else but faith to- 
wards God, the doctrine of Christ, repentance from 
dead works, the resurrection of the dead, and eter- 
nal judgment. When he adds the doctrine of bap- 
tisms, and laying on of hands, it was because these 
were rites used at that time to all such as became 
converts to Christ, and were to be baptized in the 
name of the Father, and of the Son, and of the 
Holy Ghost.' They were all instructed in these 
rites, that they might understand the whole of 
their initiation. 

It is well known, that in the heathen world they 
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believed in Gods many, and Lords many : and 
among the Jews, there was a full expectation of 
one whom they called the Messiah ; a person in 
whom all the nations of the earth were to be blessed; 
and who was to reign over the house of Jacob for 
ever, and of whose kingdom there was to be no 
end. Hence the first article taught to a heathen 
was a belief in God, or The One God, the Father 
Almighty, Maker of heaven and earth : and to both 
Jew and heathen, a second was added^ that Jestis 
was the Christ. And as He was to be believed in 
what He promised, and in fact He had promised 
to send the Holy Ghost, so a third great article of 
faith was added — that they did believe in the Holy 
Ghost : by which they meant, that they believed 
that the Holy Ghost was sent by Christ according 
to His promise. And thus was this article un- 
derstood, when in th^ fourth century they first 
began to explain what they understood to be the 
meaning of — I believe in the Holy Ghost, 

The first additions to the baptismal Creed seem 
to be made with design of forming right notions of 
the Son of God ; but it was long ere they added 
other points not immediately relative to Him, The 
insertions of, the Holy Catholic Church, the remis- 
sion of sins, the resurrection of the body, and life 
everlasting, did not make part of the Baptismal 
Creed before the middle of the fourth century. 
And as to the article of the Resurrection of the 
Body, Bishop Pearson cites no authority for it 
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earlier than Ruffinus. If he imagined, that it was 
not in any Creed before Ruffinv^^s days, he was 
certainly mistaken ; for it occurs in some before 
his time, as will appear hereafter. It is the ob- 
servation of that learned expositor of the " Creed, 
'^ that though we in our English Creed say. We 
" believe the resurrection of the body, yet neither 
" the Greek nor Latin ever delivered this article in 
^' those terms, but in these, The resurrection of 
^^ the flesh/^ It follows presently in a note — 
" The Greeks always use, aapKo^ avdoTacrtv ; the 
'^ Latins^ Carnis Resurrectionem. And this was to 
^^ be observed, because, being we read of spiritual 
" bodies^ some would acknowledge the resurrection 
'^ of the body, who would not acknowledge the re- 
surrection of the flesh,'' How far the Greeks in any 
Creed of theirs used aapKo^ dvdaToa-tv, the resur- 
rection of the flesh, during the three first centuries, 
or even the fourth, (that century, famous for Creed- 
making) will appear from what follows. 

But before I proceed, it will be necessary to 
observe, that there is not any such expression in 
the New Testament as the resurrection of the flesh; 
no, nor as what we have in our Creeds in the morn- 
ing and evening service of our Church Liturgy, 
and in our Catechism, the resurrection of the body, 
or as it is in the Baptismal Creed, the resurrection 
of the flesh. The Scriptures often speak of a 
resurrection, and of the resurrection of the dead : 
but as to the resurrection of the body, or of the 
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flesh, there is not one word. And therefore that 
such article was required at first, to be professed 
in order to baptism, can never be proved. When 
St. Paul was at Athens he preached Jesus and the 
resurrection, Acts xvii, 18. And we find him fre- 
quently speaking of the rising of the dead. If the 
dead rise not at all, why stand we in jeopardy every 
hour ? 1 Cor, xv. 30. And in the verse preceding 
— If the dead rise not, why are they then baptized 
for the dead. Be this place as obscure as you 
please, yet the phraseology is determinate and 
clear, that the dead rise : and that is the use I 
would make of it. And, if I mistake not, in this 
one chapter, the expression of the resurrection of 
the dead occurs at least ten times, and not once 
is there such a word as the resurrection of the 
flesh, or the resurrection of the body. 

But not to leave this passage as if it were quite 
unintelligible, I would observe, that the apostle is 
here reasoning against some that denied the resur- 
rection of the dead : and he argues. If Christ be 
preached that He rose from the dead. How say 
some among you, that there is no resurrection of 
the dead? 1 Cor. xv. 12. Having then made good 
his argument from the resurrection of Christ to 
the resurrection of others, ver. 23, and having 
treated of the reign of Christ in the following 
verses, he resumes his argument at ver. 29, Else 
what shall they do who are baptized for the dead ? 
If the dead do not rise, it is the highest folly for 
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any one to be initiated into a religion whose fiin- 
damental article is a belief of a good, vjrep vcKp&v, 
for those that die. Why will any engage in a pro- 
fession of future good to such as die ? They that 
act upon such a principle jnust be guilty of gross 
foUy, or gross absurdity. 

But whether this be the meaning of this difficult 
passage or not, I cannot but observe, that when 
St. Paul apologized for himself before Felix, his 
language was the same as it was here — This I con- 
fess, that I hope towards God, that there shall be a 
resurrection of the dead, both of thejtist and un- 
just. Acts xxiv. 15. He certainly intended an 
universal resurrection of all mankind; for as by 
man came death, so also by man came the resur- 
rection of the dead. 1 Cor. xv. 21. 

If we look into our Saviour^s preaching. He 
never calls this otherwise than the resurrection, or 
the resurrection of, or, from the dead. Thus, But 
as touching the resurrection of the dead have ye 
not read. Matt. xxii. 31. The question put to 
Him was, In the resurrection whose wife shall she 
be? And His answer was, — In the resurrection 
they neither marry, nor are given in marriage. 
They were certain of the Sadducees (who deny 
that there is any resurrection) Luke xx. 27. who 
put the question to our Lord, — In the resurrection 
whose wife of them is she ? And the answer of 
our Lord is — They which shall be accounted worthy 
to obtain that world and the resurrection from the 
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dead — are the children of the resurrection. Now 
that the dead are raised^ etc. ver. 35, 36, 87. 
When the apostles went to preach the Gospel in 
the world, they taught in such a mannner, that 
the Sadducees were grieved that they preached 
through Jesus the resurrection from the dead. 
Acts iv. 2. And when the philosophers at Athens 
heard St. Paul preaching Jesus and the resurrec- 
tion. Acts xvii. 18, they plainly enough under- 
stood him as preaching the resurrection of the 
dead, ver. 32. And as to St. Paul's own self, 
his great endeavour was, that he might attain the 
resurrection of the dead. Phil. iii. 11. And I 
have already observed, than when he laid down 
the first principles of the doctrines of Christ, 
One was the resurrection of the dead. Heb. vi. 2. 

It may appear strange, that so often as mention 
is made of the resurrection of the dead in the 
New Testament, not once is there any mention of 
the resurrection of the body, or of the flesh. To 
raise the dead occurs, Matt. x. 8 ; Acts xxvi. 8. 
To raise up us, 1 Cor. vi. 14 ; 2 Cor. iv. 14. The 
dead are raised up, Matt, xi.' 5. To raise from 
the dead, or the dead shall be raised up incorrupti- 
ble, 1 Cor. XV. 52. But stiU the body, or flesh, is 
is never mentioned as to be raised again. We 
have indeed notice taken of our waiting for the 
adoption, viz., the redemption of our body, rffv 
airoXvTpayo'Lv tS aa)fiaTo<; rjfmv, Rom. viii. 23. 
But as this relates to that state of happiness 



18 THE RESURRECTION OF THE BODY. 

which we are now hoping for, and which we are 
hereafter to enjoy, it is not a resurrection of our 
bodies, but b. freedom or deliverance from the bodies 
that we bear about us, that the apostle has in view. 
And indeed when the question was put concerning 
the resurrection (which was thought by some as 
impossible as to make twice two equal to twenty), 
when the question was — With what body shall 
they come ? the apostle does not answer, that men 
shall rise with their present bodies , or in the flesh 
which they bore about them, either in their lives, 
or at their deaths ; but he treats the curious en- 
quirer with no great compliment, and answers, 
Thou fool, and adds, that God will give us such a 
body as he thinks proper on such occasions. 1 Cor, 
XV. 36—38. 

There is indeed one text which says that Christ 
is the Saviour of the body. Eph. v. 23. But the 
apostle is not there speaking of the body of flesh 
which at present we all bear about us, but of a 
body mystical or political, of which Christ is the 
head, viz,, the Church. He is the Saviour of all 
Christians, whom He came to save from all their 
sins. And, in another Epistle, the same apostle 
assures the Romans — If the Spirit of Him that 
raised up Jesus from the dead, dwell in you, He 
that raised up Christ from the dead shall also 
quicken your mortal bodies, by His Spirit that 
dwelleth in you, Rom. viii. 11. But here too the 
apostle is not speaking of the resurrection at the 
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last day, but concerning what was to be done at 
present; not of what was to happen after our 
deaths^ but of what we are to do before our souls 
are separated from our bodies. To be carnally- 
minded, says he, is death; but to be spiritually- 
minded, is life and peace — But you [believers in 
Christ] are not in the Flesh, but in the Spirit, if so 
be that the Spirit of God dwelleth in you, — And if 
Christ be in you, the body is dead because of sin, 
but the spirit is life, because of righteousness. But 
if the Spirit of Him that raised up Jesus from the 
dead [i. e., the Spirit of God] dwell in you, ver. 9, 
He that raised up Christ from the dead, shall also 
quicken your mortal bodies, i, e,, make you mortify 
the deeds of the body, ver. 13, and live according 
to the Spirit, or mind the things of the Spirit, whilst 
you are here upon earth. 

The doctrine then of the Gospel being thus 
uniform concerning the resurrection of, or, from 
the dead, the apostles never required the belief of 
any particular modus, or manner of it. They never 
said anything of the resurrection of the flesh, nor 
body; but left such matters to be found out in 
after times. Whatever might be the notions of 
uninspired men, either that there was to be a re- 
surrection of the flesh, or of some sort of body 
spiritualised, yet nothing of this was made an 
Article of Faith, or was inserted into any public 
Creed, or required of any convert to be professed, 
in order to baptism. And if we pass from the 
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New Testament, Barnabas and Clemens of Rome 
mention no more than the resurrection ; and not 
any particular mod/us of it, or the resurrection of 
the flesh, vide Barnabas^ c. xxi., Clemens^ c. xxiv. ; 
Clemens indeed in his second Epistle, mentions 
the resurrection of the flesh : but that is allowed 
to be not genuine. Ignatius too speaks as the 
Scriptures do, — The Father mil raise up us. Ep. 
ad TVallianos, And in the larger Epistle to the 
EphesianSy he speaks of the resurrection, ck veKp&v, 
from the dead : but he never mentions anything of 
a resurrection of the flesh. 

But soon after this the language changed in 
Christian writers, and Justin Martyr tells us, that 
Christ shall come a second time, as the prophets 
had foretold, when t^ a-d/JLara dvar/epel irdvTcov 
T&v y€vo/JLiv(ov avOpdyrrcoVy He shall raise the bodies 
of all men that have been. p. 87. This was Jv^s- 
tin's opinion; but it was not in any baptismal 
Creed: for he tells us of no other article, but that 
all were baptized, iir 6v6fiaTo<; rod IIaTp6<; o\a>v 
Kal BecTTTOTOV 0€oVy /cal aa)Trjpo<; rjii&v Irjaov ')(pLa'TOV 
Kal HvevfuiTo^ ar/iov, in the name of God the Father 
and Lord of all things, and of our Saviour Jesus 
Christ, and the Holy Spirit, p. 34. And hence 
it is that he speaks of Jesv^s as the Son of the true 
God, viov avTov t3 6vt(o<; 0€ov, and tells us in what 
rank or order they placed Him, xal iv hevripa 
Xo^pa e)(pvTe<i, holding Him in the second place, 
and the prophetic Spirit in the third. Just. ApoL, 
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2*^, p. 60. But he takes no notice of any article 
of any Creed as containing the notion of the re- 
surrection of the flesh, whatever his own philoso- 
phical notion of the resurrection might be. It 
was soon after this that Polycarp suffered, and he 
mentions the resurrection twice in his Epistle to 
the PhilippianSy c. ii., 5. In the former place it 
is, iJ/Lta? iyepecy he unll raise up us : in the second 
it is, that Christ promised^ iyeipav rifid<; ck v6Kp&v, 
to raise up us from the dead.^ And in this he 
speaks as the Scriptures do. But then in the 
epistle of the Church of Smyrna, that gives an 
account of his martyrdom, a prayer of the martyrs 
is recited, wherein he mentions the resurrection of 
eternal life, soul, and body, avdaraxnv f<»^9 alavlov, 
'^pn/)(rj<rr€ Kal a-dyfiaro^. But by the time when 
this letter was wrote, the notion seems to have 
prevailed among Christians, that the body was to 
be raised, though it was not yet got into any of 
their Creeds. For soon after the middle of the 
Second Century, disputes arose about the Resurrec- 
tion, the heathens objecting to the possibility of it, 
and the Christians endeavouring to answer the 
objections they met with. The enquiry was, whe- 
ther there was to be a resurrection of the soul 
alone, or of the whole man, consisting of body and 
soul? And then a second question was, whether 
the flesh, the very flesh which now we bear about 
us, was to be raised up again ? 

The writers of that time still extant, contended 
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for the resurrection of the fleshy together with the 
soul. Theophiltis Bishop of Antioch tells Autolu 
chuSy (a learned heathen who had wrote against 
the Christian religion) avcuyelpet aov ttjv adpKa 
aOdvarov axw rfj yjnrxjj o 6e6^, God raises up the 
fleshy and makes it immortal tvith the soul. p. 74. 
And Athenagoras wrote a peculiar Tract on this 
subject, and pleads that the man consisting of 
body and soul, is to be raised again: but there 
does not appear to be any Creed which established 
such a doctrine. For whatever private persons 
might imagine to be trv£y was not instantly to be 
professed as an Article of Faith, necessary to be 
believed in order to baptism. 

The next in point of time is Irenaeus, if he be 
not more properly contemporary with Theophilus 
and Athenagoras ; for Irencms published his books 
against heresies, a.d. 176, or 177. And Athena- 
goras's Apology was wrote about two or three 
years after ; and TTieophilus's tract was wrote 
about 170. There are in Irenaus a shorter and a 
longer paraphrase of the grand principles of the 
Gk)spel drawn up almost hke Creeds. But as they 
do not agree in words, nor consist of the same 
atticles, but differ in many instances, they cannot 
be looked upon as Creeds of any Church, but as 
summaries of the doctrines of Christianity, drawn 
up in this author's own form. The shorter sum- 
mary seems to be most like a Creed, as it contains 
the doctrine " which many barbarous nations, dili- 
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" gently keeping the ancient tradition/^ observe as 
their rule. "Believing in one God, Maker of 
heaven and earth, and of all things in them by 
Christ Jesus the Son of God, who through His 
" most eminent love towards his creature, under- 
went that generation which was of a Virgin, He 
by Himself uniting man to God, and having suf- 
" fered imder Pontius Pilate, and being rose again, 
" and taken up in splendor, will come again in glory, 
" a Saviour of them that are saved, and a Judge of 
"them that are judged, sending into eternal fire 
the perverters of truth, and the despisers of His 
Father, and of His own coming again.^^ 1. i., c. x. 
In unum Deum credentes fabricatorem cceli et 
terra et omnium qtuB in eis sunt per Christum 
Jesum Dei Filium, Qwi propter eminentissimam 
erg a figmentum suum dilectionem, eam quce esset ex 
Virginegenerationemsustinuit, ipse per se hominem 
adunans Deo, et passus sub Pontio Pilato, et resur- 
gens, et in claritate receptu^, in gloria venturus 
Salvator eorum qui salvantur et judex eorum qui 
judi^antur, et mittens in igiuem (Bternum transfigura- 
tores veritatis et contemptores Patris sui et Adven- 
ttis ejtis. lib. iii., c. iv. 

In this summary of Christian doctrines we find 
no notice taken of the resurrection of the flesh, or 
body, at all : nor indeed of any resurrection, fur- 
ther than as it may be inferred from Christ being 
a Judge and Avenger of such as deserve punish- 
ment or reward. And indeed it is a defective re- 
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presentation of the ancient Creed, as it takes no 
notice of the Holy Ghost, notwithstanding it con- 
tains a fuller exposition of some points than was 
originally taught. 

In the other and larger account of what he says 
the Church received firom the apostles and their 
disciples, he is much more explicit. Ek eva &eov 
Traripa, etc, '^ The Church received a faith in one 
" God the Father Almighty, the Maker of heaven 
" and earth and seas, and all things in them ; and 
'' in one Jesus Christ the Son of God, who became 
^^ flesh for ^ur salvation; and in the Holy Ghost 
'^ who preached by the prophets the dispensa- 
tions, and the comings, and generation of the 
Virgin, and the passion, and the resurrection 
from the dead, and the assumption of the beloved 
'* Christ Jesus our Lord in the flesh, and His com- 
^^ ing from the heavens in the glory of the Father, 
^' that He may gather together all things, and raise 
" up all flesh of all men, that to Christ Jesus our 
" Lord and God, and Saviour, and King, according 
to the good pleasure of the invisible Father, every 
knee should bend of things in heaven, and 
things on earth, and things under the earth, and 
every tongue should confess to Him ; and that He 
'^ may do a right judgment in all, viz. the spiritual 
things of wickedness, and the angels that trans- 
gressed and have been in apostacy, and the 
impious, and unjust, and transgressors, and blas- 
phemers. He may send into everlasting fire, but 
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^^ to the just and holy, and observers of His com- 
" mands, and to such as continue from the begin- 
ning in the love of Him, or repent, granting life. 
He may give incorruption, and vest them with 
everlasting glory/' IreruB,, lib. i., c. 10. 
In this longer paraphrastical account of the doc- 
trines " received from the apostles and their dis- 
'•ciples,'' there are several articles which were 
never put into any Baptismal Creed. Many par- 
ticular doctrines are here said to be preached by 
the Holy Ghost, which a candidate for baptism 
was never required to profess at that time. The 
resurrection of the flesh began now to be a cur- 
rently received doctrine ; but yet it was left out of 
the shorter summaries; whereas all fundamental 
doctrines were necessarily inserted into the Creeds. 
But when men collected their own sentiments, and 
at large recited such things as suited their parti- 
cular purposes, they put into such summaries what- 
ever they thought proper, and did not confine 
themselves to the precision of a Creed. 

And this we find to be the case of Tertullian : 
he has done exactly the same as Irerueus did : he 
has drawn up no less than three formulas of faith ; 
and in one of these no mention is made of the 
resurrection of theflesh, though that article appears 
in the other two. It is plainly an inference drawn 
from the doctrines taught in those times about the 
resurrection, and not an article of any public 
Creed. For when this writer comes to consider, 
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Quo titulo spes ista preescripta sit. — On what au- 
thority the hope of the resurrection of the flesh 
tvas founded? He answers, Unum opinor apud 
omnes edictum Dei pendet, resurrectio mortuorum. 
The declaration of God is but one to ally the 
resurrection of the dead. Tert. de Besur. camis, 
e. xviii. 

In his book against Praxeas, Tertullian recites 
what he says he always believed, viz., ^' In unicum 
'^ Deum — ^unici Dei sit et Filius Sermo ipsius qui ex 
^' ipso processerit, per quern omnia facta sunt et 
^' sine quo factum est nihil. Hunc missum a Patre 
" in Virginem, et ex ea natum hominem et Deum, 
" filium hominis et filium Dei, et cognominatum 
'^ Jesum Christum. Hunc passum, himc mortuum, 
et sepultum secundum Scripturas, et resuscitatum 
a Patre, et in caelos resumptum, sedere ad dex- 
^^ tram Patris, venturum judicare vivos et mortuos, 
qui exinde miserit secundum promissionem suam 
a Patre Spiritum Sanctum, Paracletum, Sancti- 
ficatorem fidei eorum qui credunt in Patrem et 
Filium et Spiritum Sanctum.'^ i.e., '' He believed 
" in one God, — and that his Word was the Son of 
the one God; who proceeded from him; by 
whom all things were made, and without whom 
nothing was made. [He believed] that he was 
sent by or from the Father into the Virgin, and 
from her was bom Man and God, the Son of 
"Man, and the Son of God, and named Jesus 
Christ. That he suffered, that he died, that he 
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was buried, according to the Scriptures, and 
raised up by the Father, and taken up into hea- 
ven, sits at the right hand of the Father, will 
come to judge the quick and dead : who from 
^' thence sent according to his promise from the 
'^ Father, the Holy Ghost the Paraclet, the Sane-- 
^^ tifier of their Faith, who believe in the Father, 
"and Son, and Holy Ghost/^ TertuU, adv. 
Praa^eam, c. i. 

Tertullian tells us, that this doctrine was the 
general doctrine that had been taught among 
Christians from the beginning. « Hanc regulam 
*' ab initioEvangelii decucurrisse^ etiam ante priores 
'^ quosque haereticos, nedum ante Praxeam hester- 
" num.^^ '^ That this rule had been observed and 
adhered to from the very beginning of the Gospel; 
thai it was prior to all heretics that had been in 
^^ the Christian Church, not to say Praxeas that 
" wa^s but as yesterday" Every one must see that 
in this rule, no mention is made of the resurrec- 
tion of the flesh. A resurrection is professed, be- 
cause the quick and dead are to be judged by 
Christ ; but as to the resurrection of the flesh or 
body, he does not tell us, that that notion was de- 
livered from the first preaching of the Gospel. 

It is true, that he delivers us another form of 
faith, in his book, de Velandis Virginibus, shorter 
in many points than that before recited, but with 
an addition of the clause of the resurrection of the 
flesh. His rule in this place is, "Credendi in 
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unicum Deum omnipotentem mundi conditorem, 
et Filium ejus Jesum Christum, natum ex Vir- 
gine Maria, crucifixum sub Poiitio Pilato, tertia 
die resuscitatum a mortuis, receptum in caelis, 
"sedentem nunc ad dextram Patris, venturum 
" judicare vivos et mortuos per camis etiam resur- 
^' rectionem/' ^^To believe in one God, Almighty, 
^' Maker of the worid, and in his Son Jesus Christ, 
'^ bom of the Virgin Mary, crucified under Pontius 
'^ Pilate, the third day raised from the dead, taken 
'' up into heaven, now sitting at the right hand of 
^^the Father, will come to judge the quick and 
'^dead, even by the resurrection of the flesh, '^ 
cap, 1. This rule of faith he calls unalterable, not 
to be amended, immobilis et irreformabilis ; and 
indeed this has more the appearance of a true 
symbol, than any of the others which Tertullian 
has recited. But yet those words, per camis etiam 
resurrectionem, even by the resurrection of the flesh, 
are so manifest an additional explication of the 
preceding words, the dead, that if we admit this 
to have been the Creed of the African Church, 
yet still the explication must be struck out as no 
part of the Creed. But what evinces it not to 
have been a Creed at all, is, that here is no men- 
tion of the Holy Ghost, a doctrine universally 
taught to all that professed Christianity; and 
which Tertullian enlarges upon in this very treatise 
afterwards. 

Nor is his third form, or rule of faith, which he 
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lays down in his book, De Prascriptione Heretic 
corum, any Creed of any Church, but only a sum- 
mary of the doctrines of the Gospel, drawn up by 
himself, that his adversaries might see and know 
what it was that he undertook to defend. This 
was — ^^ Unum omnino Deum esse; nee alium prae^ 
^^ter Mundi conditorem, qui universa de nihilo 
^^ prodvaerit per Verbum suum primo omnium de- 
'' missum. Id Verbum Pilium ejus appellatum, in 
^^ nomine Dei varie visum a patriarchis, in pro- 
phetis semper auditum, postremo delatum ex 
Spiritu Patris Dei et virtute, in Virginem Ma- 
riam, camem factum in utero ejus, et ex ea 
^^ natum egisse Jesum Christum, exinde prsedicasse 
^'novam legem, et novam promissionem regni 
^^coelorum: Virtutes fecisse: fixum cruci; tertia 
'^die resurrexisse ; in coelos ereptum sedisse ad 
" dextram Patris ; misisse vicariam vim Spiritus 
'' Sancti qui credentes agat ; venturum cum clari- 
'^ tate ad sumendos sanctos in vitse setemae et pro- 
"missorum coelestium fipuctum, et ad profanos 
^' adjudicandos igni perpetuo, facta utriusque partis 
" resuscitatione cum camis restitutione/' c. 13. 
There is but one God ; no other besides the Maker 
of the world, who produced all things out of nothing, 
by his Word first of all sent down. That Word 
being called his Son, was in the name of God in 
different manners seen by the patriarchs, always 
heard in the prophets, lastly, of the Spirit and 
Power of God the Father, brought into the Virgin 
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Mary, made flesh in her womb, and being bom of 
her became Jesus Christ : from that time preached 
the new laws and new promise of the kingdom of 
heaven ; worked miracles, was crucified, rose again 
the third day, being taken into heaven, he sat at 
the right hand of the Father, he sent the Power of 
the Holy Ghost to act in his place, who should ope- 
rate on believers ; he was to come in glory io take 
the holy to the enjoyment of Ufe eternal, and the 
happiness of heaven, and to judge the tvicked to 
everlasting fire. Both parts of us being raised up, 
with the restoration of the flesh. 

Tertullian in this place undertakes to prove, that 
this rule was instituted by Christ, and, that among 
Christians, there were no debates or controversies 
about these things, unless what heresies had intro- 
duced, and such as made men heretics. " Haec 
^^regula a Christo, ut probabitur, instituta; nullas 
habet apud nos qusestiones, nisi quas hsereses 
" inferunt, et quae hsereticos faciunt/^ Ibid. 

Upon these several Formulas of Faith one can- 
not but observe, 

1. The expressions made use of, are so different 
in the articles which correspond together in sense, 
that either none of them was the established Creed 
of the Church, made use of at the admission of 
proselytes to baptism : or if one of them was, it 
is impossible to say which was. It cannot be this 
last, which he says was instituted by Christ ; for 
Christ never instituted such Creed : nor did Christ 
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ever teach any thing about the restoration of the 
flesh. Nor could it be the second^ because there 
is no mention of the Holy Ghost in it : and if we 
admit the first formula^ that has said nothing 
about the resurrection of the flesh. The truth is, 
Tertullian delivered in his own words what he took 
to be the sevise or general doctrines among Chris- 
tians j and as he was a zealous assertor of the 
resurrection of the flesh, and had wrote professedly 
for that notion, it is not to be wondered at, that 
he should treat this opinion as a doctrine of Chris- 
tianity, though it was no more than his own ea^li" 
cation of the doctrine of the Gospel, in his warm 
way made to be an institution of Christ^s. 

2. It is certain, that the controversy about the 
resurrection of the flesh, did not begin till the 
middle, or near the end of the second century : 
And then, as philosophers objected to the resur- 
rection itself from the common topics. How could 
flesh devoured by beasts or fishes, and thus become 
parts of those animals ; or perhaps reduced by fire 
to ashes, or dispersed by seas and rivers, be re- 
stored? Athenagoras, and T/ieophilus, and Ter- 
tullian, imdertook a defence of this notion ; and 
taught, that it was no ways beyond the power of 
Almighty God to restore to every one the flesh 
he once had. How far they succeeded, is not the 
point at present : they might have shewn, that the 
resurrection of the flesh is no where taught in 
Scripture: the resurrection of the dead, is no 



i 



32 THE BESUBBECTION OF THE BODY. 

ways liable to any of the difficulties which the 
other notion may be liable to. For may there not 
be a resurrection of the dead, without the restur- 
rection of the flesh ? May not the dead person be 
raised to life^ and have a body given to him suit- 
able to the place he is to have ? May not the 
thinking y consciovs person be restored, though he 
has not that restored which has no thought , nor 
consciousness, belonging to it ? And why should 
Christianity be encumbered with notions that the 
Scriptures have not so much as once mentioned ? 
But these men beginning, others followed ; and at 
length, it grew to be the doctrine of the Church ; 
but it was not inserted into any Creed, till long 
after these times ; nor did it make a distinct Ar- 
ticle of Faith, as now it does, how strenuously 
soever it was defended by the greatest advocates in 
those days. 

Nothing material to this point passed from this 
time till Origen,. about the year 240, or there- 
abouts : and in his works we meet with some in- 
stances of Creeds, in which one might expect to 
find an article relative to the resurrection of the 
body or flesh, had any baptismal Creed contained 
such article. In his Commentary on St. John, he 
gives us this form: UpSyrov, says he, irlareva-ov 
OTi eU ioTiv 6 0€o^ 6 rh irdvra icria-a^, xal xa- 
TapTtaa^, koX irotrja-a^ ix t5 fiij 6vto<; eh to elvat 
ra irdvra xp^ ^^ i^oX Trurriveiv on KVpLo^; Irf(T0V9 
XpLOTo<i' KOb irdof) rfi irepl avrov Kara rifv ^eeJ- 
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rffra ical rrfv avOfrnirirrjTa aKrjOela, Ael hk ical 

efe TO &yU)V 7rUTT€V€lV TTVeVfJUl' KoX OTI, aVT€^»<TiOI, 

8vT€^ Ko\a^6/j£0a fih/ e<f oU afuipT(m>fjL€V' rifjuofieda 
Sk i<f>^ oh €v irpdrrofiep. "Believe that there is one 
God, who created all thingSy and directs and made 
all things from not being to be. You must believe 
too that Jesus Christ is Lord; and in every truth 
concerning him, both as to his Divinity and his 
Humanity, You must also believe in the Holy 
Ghost ; and that we being free agents, shall be 
punished for our sins, and shall be rewarded for 
those things that we do welV^ Origen, Com. in 
Johan.^ torn. 2, p. 397. This is not indeed a 
direct proper Creed, but yet as the great articles 
into which all Christians were baptized^ viz,, thq 
Father, Son, and Holy Ghost, and the belief of 
future punishments and rewards is so distinctly 
recited ; and no mention is made of a resurrection 
of any body or flesh, one may reasonably infer, 
that no Creed in his time contained any such 
notion. 

There is another treatise, said to be Origen^s, 
and wrote against the Marcionites, in which the 
writer sets down a direct form of Creed, just as 
Tertullian had done, that it might appear in one 
view, what he designed to maintain, or make good. 
It stands thus : ''Eva Oeov /cal /crlarrfv xal Srjfii- 
ovfjybv T&v airavTcav elvat TreirlcTevKay xal rov i^ 
avTov deov Xoyov, ofw^aiov, ael Svra, /cal ht^ io'X^^ 
Ttov Kaip&v avOptanrov i/c MapUis dvoKa/Sopra, koX 
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tStoi/ oravpcoOipTa koI avcurrdvra iK V€Kp&v. II ur- 
rivo) B^ K(d T^ wyl(p irvevfjLarc r^ ael ovri,. i. e., / 
have believed that there is one God, the Creator 
and Maker of all things : and God the Word, from 
him, consubstantial, ever eansting, and in the last 
times taking m>an of Mary, him crucified, and risen 
from the dead, I believe also in the Holy Ghost, 
who always is, Orig., c. Marcion, p. 3. 

One part of this debate is about the resurrection, 
wherein Marinus a Bardesianist contends, that 
not the body we bear about us, a fluctuating sub- 
stance, different from itself at different ages, but 
spiritual bodies, or rather the soul alone, will rise. 
Adamantiv^, i. e., Origen all the way insists on it, 
that the very body which encompasses us, is to 
arise. There is nothing in the Creed recited, any 
ways relative to the resurrection, except it be that 
Christ arose, ex vexp&v, from the dead. And if 
there had been in the usual forms of the Creed, 
into which proselytes or others were baptized, any 
such article as the resurrection of the flesh, it is 
very probable that Adamantius would have put it 
into his Creed : especially since so great part of 
this dialogue turned upon this subject. But in- 
stead of that, this Creed ends as the Creeds of 
those days did, (and even many years after) with 
the belief of the Holy Ghost. But as this Creed 
has certain msCrks of later times in it, what regard 
is due to it, is left to the reader's judgment. 

I proceed next to Cyprian, who does not take 
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any notice of any sucli article as the resurrection 
of the flesh in the baptismal creed of his time. 
He has in two several places taken notice of the 
question put to the person to be baptized, ^^ Credis 
" remissionem peccatorum, et vitam etemam per 
^^ Sanctum Ecclesiam V Do you believe remission 
of sins, and life everlasting through the Holy 
Church ? Ep. 69. And again, " Credis in Vitam 
" etemam, et remissionem peccatorum per Sanctum 
^* Ecclesiam V^ Do you believe in life everlasting , 
and remission of sins through the Holy Church ? 
Ep. 79, Edit. Fell. Here we first meet with this 
new article of remission of sins through the Holy 
Church; and by the manner of putting it to the 
catechumen, this was an article of the Creed : but 
he never mentions the resurrection of the flesh 
as in the Creed; nor did it in his time stand in the 
place that afterwards it obtained, between the 
article of forgiveness of sins, and, life everlasting. 
It seems to have been believed currently enough 
by particular persons, but not yet taken into any 
Creed. 

About the times of Cyprian, i.e., about 250, 
flourished that great man, Gregory bishop of iVeo- 
ccBsarea, or Thaumaturgus, famed for the many 
miracles he is said to have worked ; he has given 
us a Creed, said to have come down from heaven. 
The Virgin Mary, it seems, put St. John the 
Evangelist upon explaining to young Gregory, the 
mystery of godliness : and the apostle was very 
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ready to gratify the Virgin, and Gregory instantly 
committed what was said to writing. The formula 
of faith is very precise and minute, as to what we 
are to believe concerning the Father, the Son, and 
the Holy Ghost ; but there is not a word concern- 
ing the resurrection of the flesh, or even the resur- 
rection of Christ himself. See the creed in Gre- 
gory Nyssenes Life of Thaumaturgus, vol. iii., p. 
546, but it is needless to transcribe a thing that 
manifests itself to be a dream or a forgery, after 
the times of the wonder-worker. If the people of 
NeoctBsarea, so strictly adhered to this form of 
words, as Gregory of Nyssa assures us, it is evi- 
dent, that they had not any one word in their 
Creed about the resurrection of the flesh. 

I come next to the Fourth Century, when the 
Arian controversy began ; and the first Creed that 
here occurs, was that drawn up by Alexander of 
Alexandria, and sent by him to Alexander of 
Byzantium ; it was a circular letter, very long, 
very fiill of complaints against Ariv^s, and his 
notions, and very full of angry zeal ; it was wrote 
A.D. 318! And herein he says — fVe believe a resur- 
rection from the dead, whose flrst fruits was our 
Lord Jesus Christ, — who in the end of ages came 
down to men to take away sins, who was crucified 
and dead unthout any imminution of the Divinity 
itself, rose from the dead, ascended into heaven, 
and sitteth at the right hand of the Majesty, I 
will give you here the words of this Prelate, so 
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far as the present debate is concerned. Trjy itc 
v&cp&v avdaraaLV otBafiey ^ dirapxv y^ovev 6 
Kvpuy; fjfi&v Ifjo-B^ XpujTO^y (T&fia ^petra^ oKrjOw 
Kid ov hotcrja-ev eK t^9 Oeoro/cov Mapla^, eTrl awre^ 
Xela T&v auovcov ek adirrfo-iv apxtpTuif; eiriZrqfirjaa^; 
T^ 7€i;6t avOpiixov' aravpaoOeU, Kal airoOavioVy aXX 
ov Btct, T&vra t^9 iavrs OeoTrjrof; tJttodv yeyevrffiivo^s^ 
avaoTcL^ itc v€Kp£>p, dva\r)<f>€U iv ovpavoi^, KoOri' 
pAifo<i iv Se^tq, rrj^ p^dXoavvq^^ Theodoret, lib. i., 
c. 4. 

The debates about Arianism were carried on for 
several years together, Alexander not only writing 
particular letters to all the bishops he knew, to 
get them to subscribe to his opinions, but writing 
common circular letters to all he could, to engage 
them in his party: at length the famous Council 
of Nice was called a.d. 325. The Creed there 
established was remarkably canvassed; and as if 
it had been sent from heaven to those 318 fathers, 
it was made the standard of true faith for many 
years. It ran in these words, " I believe in one 
^^ Gk)d the Father Almighty, Maker of all things 
"visible and invisible; and in one Lord Jesus 
"Christ, Son of God, begotten of the Father, 
" only begotten, that is of the substance of the 
" Father, God of God, Light of Light, very God 
"of very Qt)d, begotten not made, of one sub- 
^' stance with the Father, by whom all things were 
" made both those in heaven and those in earth, 
" who for us men and for our salvation, came 
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" down from heaven^ and was incarnate and was 
'^ made man : he suffered and rose again the third 
"day, and ascended into heaven, and will come 
" again to judge the quick and dead; and in the 
" Holy Ghost." This was all the Creed. Then 
there follow some anathema's against Aritts and 
his followers; but as to the resurrection of the 
flesh, there is not one word, nor was it yet an 
article of the Creed. 

Whilst this Council was sitting, and great de- 
bates were carrying on, occasioned by some un- 
scriptural expressions and notions used on both 
sides, I mean by Ariits on the one side, and by 
the Nicene Fathers themselves on the other, Ettse- 
bius recited a Creed, tcaOcD^: irapeKd^oiiev viro r&v 
irpo fijJL&v iiria-KOTrcDV, icaX iv rrj 7rp(0Tr) KaTfi^TjO'eh 
KoX 0T€ TO Xovrpov iKafifidvofiev, KoOay; diro r&v 
OelcDV fYpa<l>&v fJi>6fia6^Kafi€v, koX a>9 iv avr^ r^ 
irpea-^vrepUpy koX iv t§ iTna-KowTJ iirurrevofiev 
T€ KoX iBiBda-KOfiev, i. e., '' As he had received it 
^^ from bishops who lived before him, and as he had 
" been instructed at first when he was initiated into 
Christianity, and as when he was baptized, and 
as he had learnt from the Holy Scriptures, and 
as he believed and taught both when he was a 
presbyter and when he was a bishop.^' He then 
redtes his Creed; which though in some words 
little varying fix)m the Creed professed by the 
Nicene fathers, yet it has not the least word con- 
cerning the resurrection of the flesh. It contains 
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no more than the three great articles of the Chris- 
tian Faith, viz,, a belief in one Grod, the Father 
Almighty y Maker of all things visible and invisible; 
and in one Lord Jesus Christ, the Word of God, 
and that he died and suffered for its, and ascended 
into heaven, and wUl come to judge the quick and 
dead; and in the Holy Ghost, believing each qf 
these to be truly subsisting. 

However it is proper to give this Creed fully in 
his own words, because this was the Creed Euse- 
bius was baptized into, and which he constantly 
used himself, and which he declared to contain his 
true sense, and in which he would continue to his 
Ufe^s end, as he called God and Jesus Christ to 
witness, "We believe in one God, the Father 
'' Almighty, Maker of all things visible and in- 
" visible : and in one Lord Jesus Christ, the Word 
of God, God of God, Light of Light, Life of 
Life, the only begotten Son, the first bom of 
every creature, begotten of God the Father 
'* before aU ages, by whom all things were made. 
" Who for our salvation became incarnate, and 
''conversed among men, who suffered and rose 
again the third day, he ascended to the Father, 
and will come again to judge both the quick and 
'' dead. We believe also in one Holy Ghost. And 
'' each of these to be and exist, the Father to be 
truly a Father, the Son to be truly a Son, and 
the Holy Ghost truly a Holy Ghost, as our 
Lord when He sent His disciples to preach, said. 
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^^ Go teach all nations, baptizing them in the name 
" of the Father, and Son, and Holy Ghost.*' Ni- 
ceph., lib viii., c. 22; Socra., 1. i., c. 8. It is 
needless to transcribe this Creed in its original, 
since there is not a word about the resurrection of 
either body or flesh in it^ nor had that article 
hitherto obtained a place in the Creed, as it now 
in a little time began to do. 

Arivs was deposed upon what passed at the 
Council of Nice : and some endeavours had been 
used to bring him back to Alexandria by Evsebius 
of Nicomedia, and Theognis of Nice, But Atha- 
nasius was obstinate and inflexible. Our histo- 
rians tell us, that a certain presbyter had insinu- 
ated into the Emperor^s sister Constantia, how 
much injustice had been done to Ariiis by the 
Council of Nice ; and that she upon her death, not 
daring to speak a word to the Emperor in behalf 
of ArivSy recommends this presbyter to her brother, 
testifying his care and diligence, and religious 
regard he had shewn to her. This presbyter, 
growing in time into high favour with the Emperor, 
took an opportunity of suggesting to him, that 
Arius was really of the same opinion with the 
Nicene Council; that if he would permit him to 
come into his presence, he would assent to the 
Council before him : and upon this the Emperor 
wrote a letter to Aritis to come to him. This is 
the story that Socrates has told, lib. i., c. 25. It 
is much more probable that this is not the truth; 
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but it is not at present worth while to refute this 
fiction. Arms and Euzoius were brought into the 
Emperor's presence, and they delivered to him this 
formula of their faith. IIt(rr€vofi€v ek &« 0^Vy 
iraripa iravTOKpdroopa' fcaX ek fcvpiov ifjasv xpta-rov 
Tov viov avTOv, top i^ avrov irpo irdvTcov r&v ata>V(ov 
yeyeinjfiivov Oebv \6yov, Si ov ra irdvra eyevero, 
Tare iv roh ^pavok, koX tcl eirX ti)? 7^* rov KareK- 
Oovra KaX a-ap/ccoOivra /cal iraOovra, koI dvaoTavra 
Kol dveXJdovra ek t^? opapoih; koX ttoKlv ep^ofieuov 
Kptvat fwin-a? Kal veKpoi)^. Kai eh to a/yiov irvevfia 
/cal ek aapKOf; dvda-Toaiv, Kal eU ^(orjv tov fiiKXjov- 
ro9 al&vo<;, icaL ek ^aaCkelav ovpav&v, xal et<; filav 
/ca^oTuKTjv iKKkrfalav tov dea ttjp diro wepaTcov lft)9 
irepdTfov ; i. e., ^^ We believe in one God the Father 
" Almighty y and in Jesits Christ the Lord, His Son, 
'' begotten of Him before all ages, God the Word, 
^^ by whom all things were made which are in hea- 
^^ ven, and which are on earth, who descended, and 
^^ was incarnate, and suffered^ and rose again, and 
'^ ascended into heaven, and will come tojndge the 
" quick and dead, and in the Holy Spirit, and in 
^^ the resurrection of the flesh, and in the life in 
'^ the world to come, and in the kingdom of hea- 
^^ ven, and in the Catholic Church of God, from 
'^ one end of the earth to the other J' Socrat., lib. 
i., c. 26. 

Here one cannot but observe, that this is the 
first Creed wherein we meet with the resurrection 
of the fleshy inserted as a distinct article by Arius. 



42 THE RESURRECTION OF THE BODY. 

It was drawn up upon a particular occasion^ to 
engage the favour of Const antine ; and if not only 
this article^ but some others are professed^ which 
never were in any antecedent Creed, it may raise 
a just suspicion, that some artifice was used to 
obtain an interest, or to secure it in the Emperor. 
^* This faith" says AriiLSy " we have learnt from the 
^^ Holy Gospels." What faith does he mean? 
Why truly, what can be " learnt only from what 
^^ our Lord said to His disciples, Go teach all 
" nations, baptizing them in the name of the Father, 
" and of the Son, and of the Holy Ghost." Whence 
then came all the new articles, — The resurrection 
of the flesh, the Catholic Church of God, from one 
end of the earth to the other — the kingdom of 
heaven, — ^the life in the world to come, — whence, 
I say, were these articles? The first of these is 
no where taught in the Scriptures : and this is the 
first Creed in which these articles are professed : 
for we see Eusebius^s Creed, according to which 
he was baptized, and which he used always at 
baptizing others, has no such articles ; nor is it an 
article of the Nicene Creed ; noy of Alexander's 
Creed at Alexandria; nor of Gregory Thauma- 
turgu^s ; nor indeed of any Creed in former 
times. This was therefore a private Creed of 
Arius; drawn up to serve a particular occasion; 
and never used in the Church as a baptismal creed ; 
and though it contains in it the article of the 
resurrection of the flesh, yet that doctrine did not 
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prevail till after these times^ bo as to be inserted 
into any public Creeds. However, it must be 
owned, that this Creed was approved by a synod 
at Jerusalem, held in the 80th year of the reign 
of Constantine, a.d. 835, or 886, who in a syno- 
dical Epistle to the Church at Alexandria, and to 
all the Churches in Egpyt, etc, gave them notice 
of their receiving Arms, and those of his friends 
to communion^ upon their receiving this Creed. 

I find in Binitis's Councils^ Vol. I., p. 492, 
mention made of a Roman synod held by Popo 
Julius, and one hundred and sixteen bishoxM, in 
the 4th year of the reigns of Constantius and 
Constans, Oct. i., Indication 6, wherein a Creed is 
recited, much the same with the Nicene, and not 
adding a word further than / believe in tfie Holy 
G?iOst, But this Council is justly suspected to be 
a forged Council, since Julius was raised to the 
Pontificate a.d. 837 ; and the 4ih year of Constant 
thus and Constans wan a.d. 343 ; and Indiction vi. 
was in the year 347; add to this, that according 
to this {H'etended ooondl, FeUcianus and Maxvrau 
asms were oonsols; wbexesm TUianus was oonsul 
widi Feiidasms in that year. From all this it 
appears^ tibat tliis Roman wfwA arm a mere (or^ 
gerj; at least it may be juistly suspected. 

But whatever beoomes of this cvKkod, we aw 
told of a Ramam coundi beld ujoder P<>pe JuJUmm, 
in the year of our Lofd ^4ri^ whihst Aikumusms 
at Rome, m whidb his ^uokhm Creed was pub* 
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lished. Baronms fixes it to this year; and so does 
Binvus : and the former tells ns^ that this Creed, 
together with the acts qf this synod, was placed 
among the archives of the Roman Church, and 
afber many years was there found, and published 
to the world. This Creed is express in saying. At 
whose coming all men shall rise again tuith their 
bodies, and shall give account for their otvn works. 
The great dijficulty is, how a Creed of this famous 
man came to lie hid so long as this did? The 
truth is, it is now granted by all not to be Atha- 
nasiv^s composition : it is now granted not to be 
of so early a date as Juliuses days : and its latest 
and most zealous defender conceives it to be drawn 
up by Hilary of Aries, very near one hundred 
years after the time to which Baronius fixes it, 
viz,, A.D. 429. It is not worth the while therefore 
to enquire further, either into the author, or into 
his Creed; since we shall find the article we are in 
search after to be crept into the Western Creeds, 
before the times of Hilary of Aries, 

Whilst Athanasius was at Rome, submitting 
himself and his cause to the judgment of the 
Pope of Rom^, (who had no manner of jurisdic- 
tion over him, or over his adversaries) a council 
was held at Antioch, a.d. 341, of ninety, others 
say ninety-seven, others say of ninety-nine bishops. 
It was held, Marcellinus and Probinus Coss., Con^ 
stantitts the Emperor being then at Antioch. 
Athanasitis scruples not to call this Emperor, he-^ 
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retic, and most impious, alperi/cov ovra, and aae^ 
fieoTdrov, in his treatise De Synodis, p. 870, 894. 
Though when he wrote his apology to this very 
Constantitts, he calls him several times 0€O(f>cXea'' 
raro^, most beloved of God : and in his first oration 
against the Arians deoae^eararo^ and <^l7^v- 
Optoiro^y most religious and humane, p. 288. 

N,B, This first oration was wrote near thirty- 
six years after Arivs was condemned, i. e,, a.d. 
861 ; II pb rpiOKovra /cal l^ eraav, Athan,, p. 305. 
They seem to be perfectly unprejudiced persons; 
they disclaimed the name of Arians ; and they 
professed an impartial resolution to reform what- 
ever they thought amiss in the Church. They 
met, and examined into the case of Athanasitis, 
and his return, and his taking possession of the 
Church of Alexandria, He had taken possession 
of his Church contrary to the rules of the Church ; 
for as he was removed from his bishoprick by a 
council, he could not be restored otherwise than 
by a council. In this council there were three or 
four formula^s of faith drawn up. In the first, 
they tell us what they had learnt, — that the Son 
having ^^7ra<;av rffv TrarpiKt^v avrS ^aXfjv a-vve/nreTT' 
XrjpoKora, TreirovdeuaL, koI iyriyipOac fcal efe ov-^ 
pav^^ dvfiX/rjKuOdvat, Kol iv Se^ia rev Trarpo^ 
Kadet^eaOai, Kal €pj(6fi€vov Kplvav §5vTa9 kol ve/C" 
^^ poif^, Kal hutfiivovra /SaaiKia koL deov el? tou9 
'^ al&va/;. IltaTevofiev Kal eh to ar/iov Ilvevfia," 
i. e., *^ We believe — that the Son having fulfilled 
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" all His Father's vnll, suffered, and rose again, 
'' and ascended into heaven, and sat dovm at the 
^^ right hand of the Father, and will come to judge 
" the quick and dead, and will continue King and 
" God for ever. We believe also in the Holy 
^^ Ghost.'' Had these fathers stopped here, they 
had only done as the Council of Nice had done, 
and no one had had reason to complain. But they 
go on in a very remarkable manner, and much 
to the present purpose. ^^ We believe in the Holy 
Ghost, el Be Bei irpoaOelvai, irurrevo/jLev Kal irepl 
aapKo^ avao'Td<r€a><;, koI ^^nj^ alipvCov, i. e., if 
we ought to add to it, we believe also concerning 
" the resurrection of the flesh, and^Q everlasting'^ 
Socr., 1. ii., c. 10. Athanasius has given us the 
same form in his treatise De Synodis, p. 892. 
This certainly puts it beyond all dispute, that no 
clause was in their baptismal Creeds concerning 
the resurrection of the flesh, at that time. Soon 
after this, as it were repenting of this Creed, as 
Athanasius speaks, or condemning it as Socrates, 
they wrote — 

A second, more large and full ; expressing their 
sentiments concerning the Son, and the Holy 
Ghost more minutely; in such manner that the 
proper person of each. His order and glory, might 
be better understood. But still they went no far- 
ther in this Creed, than to declare their sentiments 
concerning the Son's coming to judge the quick 
and dead, and their belief in the Holy Ghost, 
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given to believers for consolation, and sanctifica- 
tiouy and perfection. So Athanasiits, ibid. This 
second formula not being to their minds^ 

A third was drawn up by Theophronius bishop 
of Tyana, to which they all subscribed. This was 
in this form. / believe in one God, the Father 
Almighty, the Creator and Maker of all things, 
from whom are all things ; and in His only begotten 
Son, God, Word, Power, and Wisdom, Jesus 
Christ our Lord, through whom are all things, 
begotten of the Father before ages, perfect God of 
perfect God, and being vnth the Father, h xnroa- 
Tcurec, in substance, came down from heaven in 
these last days ; and, bom of a Virgin, according 
to the Scriptures, became man, suffered, and rose 
from the dead, and ascended into heaven and sat 
at the right hand of His Father. And shall come 
again vnth glory and power to judge the quick and 
dead, and shall continue for ever. And in the 
Holy Ghost, the Paraclet, the Spirit of truth, 
whom God promised by the prophet to pour out 
upon His servants, and the Lord promised to send 
to His disciples, whom He also sent, as the Acts of 
the Apostles testify. 

There were ninety bishops, says Athanasius, 
that met at Antioch at the dedication of the 
Church there, Marcellinus and Probinus being 
consuls, aTd. 341. A few months after, fj^erit 
firjva^ oX^«9, these fathers made a fourth confes- 
sion of faitK, and they sent it to Gallia by Nar^ 
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cissTiS of Ciliciay Theod&rus of Thrace, Maris of 
CalcedoTiy and Marcos of Syria, and laid it before 
Constans, The form itself is extant in Athanasitis 
de Sj/mbolis. But neither doth this^ more than 
any of the preceding ones^ say any thing more, 
than to explain what was to be believed concern- 
ing the Holy Ghost: not a word is mentioned 
concerning the communion of saints, the forgive- 
ness of sins, the resurrection of the body, or the 
life everlasting. 

The first Council of Antioch was held, as was 
before observed, a.d. 841, and then they sent to 
Constans the Creed just now mentioned. Three 
years afterwards they met again, and made a new 
Creed, and sent Eudoxius, Martyrius, and Mace- 
donius of Cilicia, and several others, into Italy, 
carrying with them a long Creed, which, jfrom the 
length of it was called iiaKpoariKix;, vide Socrat., 
1. i., c. 19; Sozom,, 1. iii., c. 11. Athan de Synod, 
But notwithstanding its length, and its being sent 
to Italy, no objection was made to it as to any 
deficiency, though there was not a word in it re- 
lating to the resurrection of the flesh. Socrates 
tells us, that this Creed was not received by the 
Western bishops, because it was wrote in Greek, a 
language they were ignorant of But the truth 
was, they thought that what was settled at Nice 
was enough ; that though the fathers at Antioch 
seemed plain enough to strike at the notions of 
Arius, yet the Western bishops found that they 
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avoided the use of the term, Consubstantiah But 
as they rejected this Creed, and contended that 
no more than the Nicene should be admitted, I 
gather that at this time the Western bishops had 
more in their Creeds than the Eastern had ; and 
consequently all that foUows the Holy Ghost in 
the Apostles^ Creed was added even after a.d. 344, 
when this long Creed was first sent into Italy, 

We come now to the council held at Sardica, 
a city of Blyrium ; a council designed by the two 
Emperors, Constans and Constantiits to be oecu- 
menical; and therefore the bishops of both the 
east and west were called to meet at it. It con- 
sisted chiefly of the western bishops, the eastern 
bishops soon retiring from it. It was held, Ruf- 
finus and Eitsebius being consuls, in the eleventh 
year after Constantine's death, i, e,, a.d. 347. So- 
crates tells us, that about three hundred of the 
western bishops met there, and from the east about 
seventy-six : and for this he quotes Athanasiibs 
and Sabinits, 1. ii., c. 20. Sozomen makes the 
same numbers meet, E, H., lib. iii., c. 12. Atha- 
nasius himself, in his second Apology, says there 
were, two hundred and eighty-four, p. 768. But 
be they more, or fewer, as soon as they met, the 
eastern bishops refused to come into company with 
the western, unless they would expel Athanasius, 
and Paul of Constantinople, from their assembly. 
When this was warmly opposed by the famous 
Hosius of Corduba, and Protogenes of Sardica, the 
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eastern bishops left the council and withdrew to 
Philippopolis, a city of Thracey and there held a 
council by themselves. Socrat., 1. ii., c. 20. The 
western bishops first deprived the accusers of Atha- 
nasiits of their honours, says Socrates, ibid. And 
then the eastern excommunicated Pope Julius, be- 
cause he had communicated with Athanasius. 
Then they did the same to Hosius, and some 
others. We have nothing remaining of this coun- 
cil held at Philippopolis besides a form of faith 
drawn up by them, and a circular letter they sent 
to the bishops, priests, and deacons of the whole 
Church. As to the Creed they drew up, they pro- 
fess a belief in one God — and in one Lord Jesus 
Christ — who — rose from the dead, and was taken 
up into heaven, and sitteth at the right hand of 
the Father, will come again to judge the quick and 
the dead, to give to every one according to his 
works, whose kingdom continues unthout ceasing 
through immense ages; for He sits at the right 
hand of the Father not only in this age, but in that 
which is to come. We believe also in the Holy 
Ghost, that is, the Paraclet, whom He promised to 
His apostles after His return to heaven, and sent 
to teach them, and to call to remembrance all 
things, by whom the souls of them that sincerely 
believe in Him are sanctified. They add according 
to the customs of the times, certain anathemas 
against such as they condemned. But not a word 
is there in their Creed concerning the resurrection 
of the flesh. 



THE BESUBRECTION OF THE FLESH. 51 

When I say this, I should observe that this 
Creed is cited three different ways. In the one 
there is nothing added, after what is said about 
their belief in the Holy Ghost, except the usual ana- 
themas. And thus Baronius cites it, and Biniits, 
And thus it is cited by Labbe in his account of 
this Council, p. 699. A second form is made use 
of by Hilary, who alone has preserved this Creed ; 
and in him there is this addition, " Credimus in 
^' Sanctam Ecclesiam, in remissionem peccatorum, 
" in vitam etemam :^' We believe in the holy Church, 
the forgiveness of sins, and in life everlasting. And, 
thirdly, among defragments of Hilary, there is a 
synodal epistle of this Sardican council of the 
eastern bishops, wrote to all the bishops in the 
world, wherein they send the form of the Creed 
to which they subscribed ; in which they say, 
'' Credimus et in Sanctajol Ecclesiam, in remis- 
^^ sam, or remissionem peccatorum, in camis re- 
'^ surrectionem, in vitam etemam.^^ We believe in 
the holy Church, in the forgiveness of Sins, in the 
resurrection of the flesh, in life everlasting. 

Now this last form, which contains the article 
of the Resurrection of the Flesh, could not be the 
genuine form to which these eastern bishops sub- 
scribed : for Hilary, who has given us the Creed 
itself, has omitted the article of the Resurrection, 
2. As this is the first time it is mentioned by any 
eastern council, and is not mentioned by any sub- 
sequent eastern council for many years, it seems 
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to be an interpolation taken from the western 
Creeds, in, or after, the days of Hilary, 8. The 
Council of Antioch, held but six years before this 
at Sardictty hesitated much about admitting this 
article into their Creed. And probably they were 
now beginning to add this article about the resur- 
rection of the fleshy as they did the articles of the 
Church, and of forgiveness of sins, and life ever- 
lasting. 

But whether this clause was in the Creed of this 
Sardican meeting of the bishops, or not, it is cer- 
tain that, after this time, when the council at Sir- 
mium was held, it was not put into any of their 
Creeds. I enter not into the disputes of learned 
men, which of the Creeds I am going to mentioA 
was the first, or second, or third : i.e. Whether 
the Creeds extant, or which of them, was drawn 
up A.D. 351, or 357, or 359. Socrates tells us, 
that there was one which Marcus Arethusius drew 
up in Greek, and that there were two others wrote 
in Latin, ^^ cvfiKfxovov ovfc i'x^aa^ St€ ttjv Xe^iv, 
^^ St€ ttjv avvOeo'Lv, Sre 7rpo<; eavra?, St€ fi€V 7rpo9 
^^ T^i; eWffVL/crjv/' which did not agree with that of 
Arethusius^s, neither in diction, nor composition, 
nxyr with one anjother, nor with the Greek on^, 
Soc, lib. ii. c. 30. Sozom, lib. iv. c. 6. Valesius 
contends, that the three Sirmian Creeds were pub- 
lished by three different assemblies : and it is very 
likely they were so. And it is probable that Are- 
thusius's was the last of the three, in a.d. 859. It 
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is no great matter which of the three is first or 
last, as to the present enquiry, since in none of 
them is there a Word about the resurrection of the 
flesh. 

The Creed which Marcus Arethtmtis drew up, 
as Socrates tells us, ended with the belief of the 
Holy Ghost, i.e. the Paraclet, whom the Lord hav- 
ing promised to His disciples, sent after His ascent 
into heaven, that He might teach them, and bring 
to their remembrance all things, through whom the 
souls of them that sincerely believe in Him are 
sanctified. Just in the words of the council of 
Sardica before cited. 

The second Creed, published at Sirmium, and 
•which the famous Hosius subscribed a.d. 357, was 
wrote in Latin, The historians tell us that Hosius 
was compelled by necessity to consent, and sub- 
scribe to it, the old man being beat, and otherwise 
used with cruelty, to force him to sign — they 
imagining that his name might be of great use to 
bring their Creed into credit. This form is almost 
all taken up in explaining what ought to be be- 
lieved concerning the generation of the Son ; and 
it ends with a belief of the Holy Ghost, who being 
sent by the Son, came according to the promise, 
that He might sanctify, and make manifest the 
apostles and all believers, Socrat. 1. 2, c. 30. 

The third Creed too, probably the first in point 
of time, mentions Christ's sitting at the right 
hand of the Father, and coming in the glory of the 
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Father, that He might give to every one according 
to his works. And in the Holy Ghost, whom the 
^ams only-begotten Son of God promised that He 
would send to mankind, the Paraclet, as it is tvrit' 
ten, I go to my Father, and will ask the Father, 
and He will send another Comforter to you, the 
Spirit of Truth, etc. Socrat. lib. ii., c. 87. This 
third form was drawn up at Sirmium, by Ursacitis 
and Valens, but kept private till another time 
might happen more favourable ; and was first pub- 
lished at Ariminum, a.d. 359. 

But before I pass to this, I must take notice of 
a spurious letter of Athanasitts and the Egyptian 
bishops to Pope Liberius, and Liberitis^s answer to 
them. 

The letter of Athanasms recites the Nicene 
Creed, and has nothing added after the words— 
And in the Holy Spirit, Liberius answers, Fidem 
Nicrnii Concilii in eadam Epistola rectam repe^ , 
rimus — " We find the faith of the Nicene Council 
^' to be right,^^ and adds " Aliam Fidem nuUi licere 
" proferre, aut conscribere vel componere, that it 
was not lawful for any man to produce, or write, 
or compose any other Creed, and if any one pre- 
^^ sumed to teach or deliver any other. Creed, if 
" they were bishops or clergymen, they were to be 
^^ deprived; if laymen, to be anathematized/* 

This answer, directed to " Athanasius and the 
^^ Egyptian bishops, who thought rightly concern- 
'^ ing the belief of the Trinity,^* is dated the %th of 
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the Calends of June^ Asclepius and Deodatus being 
consuls. Now as there are no such consuls in the 
Fasti f Binitis justly thinks both the letter of Atha- 
nasius, and that of lAbeHus to him^ of suspected 
credit. Nor can he assign a time for the writing 
of them^ whether it was in Julianas or Valen^s 
reign. However, about these times we may place 
another letter of lAberius to Athanasius, wherein 
he shews that that God the Word took upon Him 
perfect man, but in it he mentions nothing about 
a resurrection. Athanasitts, in his answer to lAbC' 
rius, speaks of the flesh of Christ, as mortal. He 
not being mortal ; as visible. He not being visible ; 
and when he had spoken of the Trinity, he adds, 
'* ovTOD^ Kol aapKO^ avdarao'tv TrcoTevofiey, rovrioT^ 
" t5 (TcofiaTO^ fifi&v Kark tcl^ arfla/; ypa<l>ct^ tS <f>0apTd 
"zeal OvrjTti aiJrS fiera^aXkofiivov efc a<\>6apalav 
^^ /caX aJBavaalav virb tS desJ' Likewise we believe 
the resurrection of the flesh, e. i., of our body ac- 
cording to the Holy Scriptures ; his corruptible and 
mortal being changed into immortality and incor- 
ruption by God, Athanas., p. 244. Liberius takes 
no notice of the article of the resurrection of the 
flesh. Athanasius does it by way of inference. 
We believe the resurrection of the flesh, i. e., of 
(mr bodies. His, ain-5, corruptible aud mortal being 
changed by God into incorruption and immortality^ 
In the councils both by Binius and Labbe, it 
is said, "Ita, quoque camis resurrectionem cre- 
'^ dimus, hoc est, corpus nostrum secundum Sacras 
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" Scripturas ex comiptibili mortalique in incorrup- 
^^ tibilitatem et in immortalitatem a Deo mutan- 
'^ dum esse/^ But in Athanasius's own letter it 
is. That Chrisfs body not our bodies, shall be 
changed by God from corruptible to incorruptible, 
vide Binii Concil., vol. i., p. 588 ; Labbei Concil., 
vol. ii., p. 768. This was about the year of our 
Lord 357. But this letter of lAbeirms, and the 
answer of Athanasms, are justly suspected of being 
forged. 

Differences still continuing between the Ortho- 
doxy as they were called, and the Arians ; and the 
lesser synods at Sardica, and Sirmium, not put- 
ting an end to the disputes among the clergy, as 
the Emperor Constantiits desired, he resolved to 
call an Oecumenical Synod ; and to divide it in 
two parts j that the eastern bishops should meet 
at Seleucia in Isauria, the western bishops at 
Ariminum in Italy, This assembly was held a.d. 
359, Eusebius and Hypativs being consuls. At 
Ariminum or Rimini, met no less than four hun- 
dred bishops from Illyricum, Italy, Africa, Spain, 
Gaul, etc., and they were maintained at the Em- 
peror^s expense. Here, the same Creed that was 
read at Sirmium before the Emperor, was recited on 
the 11th of the Calends of June. When they come 
to that part of the Creed, where they mention 
Christ, they say, they believe — "that He will 
" come at the last day of the resurrection in the 
" glory of the Father, that He may give to every 
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one according to his works. And in the Holy 
Spirit, whom- the Only-begotten promised that 
" He would send to mankind, the Paraclet, as it is 
" written, / go to my Father, and will ask Him, 
" and He will send another Comforter to you, the 
" Spirit of TVuth ; He shall receive of mine, and 
'^ teach you, and put you in mind of all things^ 
Here their Creed ends, and nothing is said about 
the Church, or the resurrection of the flesh, or the 
forgiveness of sins : nor when Athanasiv^s wrote his 
remarks upon this formula of faith, did he make 
any objection to their omission of this, or other 
articles, as Socrates observes, lib. ii., c. 37, but 
only to their omission of the word, consubstantiaL 
As this was what passed at Ariminum, the 
eastern bishops met at Seleucia ; and were about 
one hundred and sixty in number, as Socrates and 
AthanoMv^s say. Others, as Theodoret, say one 
hundred and fifty only, lib. ii., c. 27. In this 
synod there were great differences, some accusing 
others, some adhering to Acasius, others rejecting 
him: and when they came to the affair of a Creed, 
many of the bishops were for the Nicene Creed> 
and for no other ; others were for that of Antioch. 
There being so little agreement here, and the 
council being divided into two parties, one of them 
subscribed the Creed of Antioch, But this done, 
the doors being fastened, the next day Acadus ob- 
jected to what had been done, as it were in secret, 
and then he read a form of Creed, in which he 

n3 
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likewise took no more notice of the resurrection of 
the flesh or body than what is contained in those 
words, that Christ would come in glory to judge 
the quick and dead, Socrat., lib. ii., c. 40. 

This council being dismissed, and that at Arl- 
minum still sitting, there was held at Constanti* 
nople a synod of fifty bishops, who affirmed the 
Creed of Ariminum, adding only some things to it, 
but still there is not a tittle relative to the article 
of the resurrection of the flesh. 

Had there at this time been any such article in 
the western Church, could it possibly not have been 
inserted into the Creed of Ariminum ? Could so 
many bishops from Italy, Gaul, Britain, Spain, 
meet, and not take notice of such an article, had 
it been in their Baptismal Creed? It is true, that 
their great point was, to fix a true notion of the 
person and quality of the Son of God : but had 
they had any farther articles in their Creeds, they 
would have been mentioned, as in fact we meet 
with them recited wherever they were inserted. 

The next symbol of fidth I met with, is in 
Epiphanius^s Anchorate, wrote, as appears by the 
marks of the year which he has set down, a.d. 374. 
In this he recites a Creed very like to that which 
was seven years after established at Constantinople; 
and which is known by the name of the Constan- 
tinopolitan Creed. It should seem as if Epipha- 
nius was the author of this, and the Council of 
Constantinople approved of it, and established it. 



€( 
€€ 



THE RESURRECTION OF THE FLESH. 59 

with vety Kttle alteration^ when they met together 
seven years after. Epiphanms observes^ that 
'Hfjbek Kal iraaa ff ar^la KaOoKiicr) EKKKr^alay irpo^ 
r^9 avaicir^daa^ aipiaei^ aKo\ov0a>^ rrj t&v aryltov 
eKet;vo>v iraripoDV irporerarffJiAvrf irlareh o{;tg)9 Xiyo- 
fi€V, ixaKuara toi^ t^ ar/Up "Kovrp^ irpoavsa-vv, Xva 
aTTorfyiXXMo-c /cal "Kiyaxriv ovro)^, ^^ We^ and all 
orthodox bishops, and all the holy Catholic 
Church, say thus against the rising heresies, 
agreeably to the faith before ordained of those 
holy fathers,'^ he means the Nicene fathers^ 
" especially to those who come to the sacred font, 
'^ that they may profess and say thus/' Here he 
recites a Creed in these words — fFe believe in one 
God, the Father Almighty, Maker of heaven and 
earth, of all things both visible and invisible ; and 
in one L(yrd Jesus Christ, the only begotten Son of 
God, begt>tten of the Father before all ages, that is 
of the substance of the Father, Light of Light, 
very God of very God, begotten not made, of one 
substance with the Father, by whom all things were 
made, both which are in heaven, and which are in 
earthy who for tts men and for our salvation came 
dotvnfrom heaven, and was incarnate by the Holy 
Ghost and the Virgin Mary, and was made man, 
was crudjied f(yr us under Pontius Pilate, and suf^ 
feted, and was buried, and rose again the third 
day according to the Scriptures, and ascended into 
heaven, and sitteth on the right hand of the Father, 
and shall come again tvith glory to judge the quick 
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nnd dead, of whose kingdom there shall be no end. 
And in the Holy Ghost, the Lord and Giver of life, 
who proceedeth from the Father, who with the 
Father and the Son is worshipped and glorified^ 
who spake by the prophets, lu one Holy Catholic 
Church. TVe acknowledge one baptism for the 
remission of sins, we look for the resurrection of 
the dead, and life in the world to come. Amen. 
He then proceeds to give us a larger Creed, 
wherein he paraphrases this shorter ; and when he 
comes to speak of the resurrection of the dead, he 
adds, /cal KpUnv hvicaiav yjrvjfcjv kol (KOfidrayv, " we 
" look for a just judgment of souls and bodies.^' 
And here we first meet with an anathema on those 
who did not profess the resurrection of the dead, 
avaOefiarl^ofiev Ttf9 fi^ ofioXoyovvraf: avdoTaaiv 
veKp&v, 

But though Epiphanius thus explains his no- 
tions, and anathematizes those who did not profess 
the resurrection of the dead, yet when the Gteneral 
Council at Constantinople met a few years after, 
A.D. 381, Syagrius and Eucherius being consuls, 
we find they did not put into their Creed (what- 
ever opinion they might have) the resurrection of 
the flesh, or body, but kept to the Scripture lan- 
guage, the resurrection of the dead : and so it has 
continued ever since in the East. 

Let us now stop a little, and review what has 
been said. 

First, we have not met with any public Creed, 
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before this of Constantinople, and this so late as 
A.D. 881^ where there has been placed an article 
of even the resurrection of the dead. Nor is there 
Bjiy private Creed, except one of Arias, and that 
just before mentioned of Epiphanius, that contains 
even such article. 

Secondly, Here we find several additional arti- 
cles which no public Creed before this contained, 
viz.. One Holy Catholic Church ; one baptism for 
the remission of sins, the resurrection of the dead ; 
and life in the world to come. 

Thirdly, Whatever private notions prevailed 
among Christians, yet we meet with no Creeds 
drawn up by any body, on any occasion, wherein 
the resurrection of the body or flesh is made an 
article, before that of Arius and Euzoius, some 
time after the Council of Nice. We have one 
drawn by Eusebius, which was read in the presence 
of Constantine, containing what he says he re- 
ceived from his predecessors, and what he was in- 
structed in, when he received the first rudiments 
of Christianity. Upon the profession of this 
Creed he tells us that he was baptized; and it 
contained what he believed, and what he taught 
when he was a presbyter, and when he was a 
bishop. And in this there was no such article. 
We have too the Creed of Lucian the martyr, 
which the fathers of the Synod at Antioch 
affirmed to be wrote in his own hand, and which 
was there produced and read. Sozom,, E, H., 
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lib. iii.^ 5. Here too we find nothing about the 
resurrection of the body or flesh. 

Fourthly f Though none of the creeds hitherto 
mentioned^ except that of AriusBnaSi Euzoiua con- 
tained in express words the resurrection of the 
body or flesh; or even of the dead, except that of 
EpiphanmSy yet all believed even from the begin- 
nings and they all declared their belief of the re- 
surrection of the dead, by asserting that Christ 
s?iaU come again to judge both the quick and the 
dead, and shall give to every man according to his 
works. Whilst all professed this faith^ it neces- 
sarily followed that all should be raised from the 
dead: and therefore there was no deficiency in 
their Creeds, though there was no such article 
expressed in terms in them. 

Fifthly, Arius, as I have observed, first men- 
tioned in this Creed the resurrection of the flesh. 
This he did when he presented his creed to Cb«- 
stantine, in order to get himself restored to the 
Church, in or about the year 327. It was after 
Constantia^s death, who was sister to Constantine, 
and wife of lAcinius. The next time we have any 
hint of this, as an article proper for a Creed, is 
A.D. 341, in the Council of Antioch. And at this 
time it is mentioned in a very extraordinary man- 
ner, as is already observed, — If anything ought to 
be added, we believe the resurrection of the flesh. 
These fathers had been particularly cautious not 
to be deemed followers of Arius, and they thought 
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it wrong to add to the usual Creed any auoh arti* 
de as Arius and Euzoius had done : and though 
they conceived such addition might be madei yet 
they would not venture to have any auoh addition 
in any of their Creeds there drawn up. 

Sixthly, I have taken notice that in the Seoond 
Century^ especially towards the middle and latter 
end of it^ the notion prevailed amongst many, that 
there was to be a resurrection of the body or Jlt»h» 
Athanasius afterwards espoused this notion ; and 
now I must add that Cyril of Jermalem, in liis 
Catechetical Lectures^ (read as Dr. Cave supiKHieSi 
A.D. 347^) recites the latter part of his Cnuul, as if 
it were in this fbrm^ — ^^ We believe one ba/jdi»m of 
repentance for the remission of sins; and in om 
Catholic Church ; in the resurrection of Hut ^S&Ai \ 
and in Ufe everla$ti/ng/' Cyril, p. %2i)* And \m 
makes body and fle$h to be the mmui ih!in%p i# 
others bad done when tbey wrote ou this subjects 
Hie article then of the remirreidimi id i\m fUuh 
W9M in CyriPs Creed m the yiiiir ^7. But yet it did 
not ftewvl in the Eojftem Cbureb tf^r iluriy^tfmr 
jeuB afier Urn. For wbeti the Ojmu^ ^/f (J<m^ 
MUmtimtpU wm hdd^ they ests}>Us}M9d ^/uly ikm 
remarrt€iim <qf the d^Md^ ihfjvti^ H^cy V^A 'u$U* 
Ifaear Creed tibe tiiree otlier artkias, « bkli ^/yril 






\jA OS BOW ymk itom tUe H^ud io tti« tV^, 
It wm jjo vbere naid, HaA I vauifcui^f int nlnit 
tine iSkm m^i^ <d iht remerr^^Hi^m </ (M fk^f 
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was first inserted into the Apostle^s Creed. For 
the story of its being made by the twelve apostles, 
each of them contributing an article^ as Ruffirms 
says, is now rejected by all as a mere fable. He 
tells us, that ^^ in diversis Ecclesiis aliqua in his 
'^ verbis inveniuntur adjecta,^^ i. e,, In divers 
Churches some things are found to be added to 
these words of the Creed. But then he adds, 
" In Ecclesia tamen Urbis Romse hoc non depre- 
^^ henditur factum -/^ In the Church of the City of 
Rome this is not found to be done. Could we then 
know what the Creed of the Church of the City 
of Rome was, we might possibly see the original 
baptismal Creed of that place. But the mischief 
is, that in all other places, ^^ quantum intelligi 
'^ datur, propter nonnuUos haereticos addita quae- 
" dam videntur,'^ as far as Ruffinus ^^ could pos- 
^^ possibly find out, some things seem to be added 
" on account of some heretics or other,^^ by which 
means the sense of novel doctrines were thought 
to be guarded against. Unless therefore he had 
given us the Roman Creed in particular, and had 
compared with that some other Creed, marking the 
agreements and disagreements with it, we cannot 
be certain what that was in its purity. Ruffinus 
has wrote a Comment on the Creed of the Church 
of Aquileia ; and that contained several additions 
to that of Rome. E.g. The Creed of Aquileia did 
not contain the article of Christ^s descent into hell : 
the Roman did. The Aquileian Creed expresses 
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the article of the resurrection of the flesh by the 
addition of the pronoun this^ — The resurrection 
of this flesh. Neither the Romany nor any oth^ 
Creed in the world has the word this. It is not 
certain that the Roman Creed had the last article 
— Ufe everlasting ; the Aquileian Creed had it not. 
Now Ruffinus flourished after the Council of Con- 
stantinople, suppose about 390 or later. If there- 
fore this article was now inserted into the Western 
Creeds^ it is not much to be wondered at^ since all 
believe the resurrection of the dead^ and many 
had got into the notion of a resurrection of the 
fleshy however different it is from the article in the 
original^ which alone is the article to be believed. 

Ruffinus asserts that the error of Valentinus 
and the ManichtsanSy and the objections of the 
heathensy were the reasons of the insertion of the 
article of the resurrection of the flesh. "Nam 
"Valentinus resurrectionem carnis omni modo 
" negat ; et Manichsei.^^ And when he had cited 
some passages of Scripture in confutation of them^ 
he goes on, " Sed infideles clamant et dicunt, etc.'* 
How can flesh which is putrified and turned into 
dusty or is dispersed by the waves of the sea be 
re-collected? etc. Whether it be right to enlarge 
Creeds, in order to put a stop to errors, I pre- 
sume not to judge; but if it was inserted on 
account of the common objections of Valentinus 
and the ManicTueanSy it was not inserted till after 
Mane's time, i. e.y not before the year 300 at 



66 THE RESURRECTION OF THE BODY. 

soonest. But then it is certain it was not inserted 
at the time of the Council of AHminumy as was 
proved above; therefore it was inserted in the 
Bmmn Creed after a.d. 359. 

There is a creed which hitherto I have taken no 
notice of^ though there have been some men who 
are ready to pay as much deference to it as to any 
part of the Sacred Writings; I mean the Creed 
that occurs in the Apostolical Constitutions^ a book 
so senseless, that no evidence can prove it to be the 
effect of inspiration. The pronunciation of this 
Creed at baptism is so minutely set down, and 
every circumstance of renouncing the devil is so 
described, that nothing can be more exact and for- 
mal. They profess a faith " with iroATi, T0J9 wwr- 
'^ TevBO-vv kv TTj arfla KaOoKiicq iKKKtitrU^ el? traptcd^ 
^^ dvdoTaa-iVf koX eh a(f>€a-vv afiapTi&v, ical eh fiaai^ 
'^ Xelav »pav&Vy koX ek ^(o^v tov fiiWovro^ cu&vo^, 
'' Apost. Constitut.y lib. vii,, c. 41, i. e., vnth all 
^^ believers in the Holy Catholic Church, in the 
*' resurrection of the flesh, and in the remission of 
'* sins, and in the kingdom of heaven, and in the 
"life of the world to come.*^ K one looks back 
to Arius and Euzoiv^s Creed, we shall find these 
very , articles ranged indeed in a little different 
order, but exactly the same. Their Creed was. We 
believe in the resurrection of the flesh, and life in 
the world to come, and in the kingdom of heaven, 
and in the one Catholic Church of Gk)d, from one 
end of the wtyrld to the other. This in the Consti- 



THE RESURRECTION OF THE FLESH. 67 

tutions contains just the same articles^ though 
placed somewhat diflFerently. This Creed therefore 
is formed upon the plan of Aritis and Euzoms^s 
Greedy and consequently is posterior to that^ and 
probably was drawn up about, or rather before, 
the middle of the Fourth Century, when iiis 
article began to have its advocates, and was placed 
by some in the public Creeds. 

And now, one cannot help observing, that among 
all the numerous Creeds here produced, there is 
not one in any part of .the ^orld, earUer than the 
Fourth Century, in which the resurrection of the 
flesh is mentioned at all. It was before that time 
indeed the subject of controversy; and learned 
men debated the question, some professing their 
private opinion that the very bodies they bore 
about them were to be raised; that the bodies that 
sinned were to suffer. So did Irenceus in France; 
and so did TertuUian, and not very long after, so 
did Cyprian in Africa; and Athenagoras, and 
Theophilus wrote professedly to vindicate this doc- 
trine. In the East, the first time it is at all 
mentioned is in a Creed of Arius and Euzoius, 
delivered to the Emperor Constantine the Great, 
not long after the Council of Nice : and thence it 
is in the Apostolic Constitutions. When it is first 
mentioned by any council is a.d. 341 ; and there 
it is mentioned in such a manner, as evidently 
proves it not to have been in any Creed whatever 
in those parts of the world. Six years after we 
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meet with it in CyriVs Creed at Jerusalem, a.d. 
347, with the additional articles that Arius put 
into his Creed. But still the Councils of Sardica 
and Sirmium, and Ariminum, did not insert any 
such article ; nor did the Council of Constantino- 
ple go into any particular modus of the resurrec- 
tion, but speaks as the Scriptures do, saying, We 
lookf(yr the resurrection of the dead, a.d. 381. 

2. The spurious Creed forged by somebody under 
the name of Athanasius, and is commonly called 
the Athanasian Creed, has this article : but then 
it is on all hands agreed, that this forgery was not 
at soonest before the fifth century. 

3. One may easily conceive to what lengths this 
article was carried, when in the Creed of the 
Aquileian Church, it was expressed I believe, 
^^ Resurrectionem hujus carnis/^ the resurrection 
of this flesh : contrary not only to the doctrine of 
Scripture, but to all other Creeds that ever were 
formed in the whole world. 

4. As the Roman Creed is the shortest Creed of 
all others, and has omitted several things that are 
in the Aquileian Creed, this ended with the re» 
surrection of the flesh ; and the oldest copy we 
know of this Creed, even so late as a.d. 703, had 
not what it now concludes with life everlasting, 
Vid. Usser de Symbolis. But the article of the 
resurrection of the flesh was not in it when the 
council sat at Ariminum, 

Lastly, it is well known, that that great and 
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honest man Synesius, thought that he saw so much 
absurdity in the commonly received notion of the 
resurrection, that he resolved never to submit to 
be ordained a bishop^ rather than to pretend to 
believe an article which he could not believe. It 
was by his time, i» e,, about the year 420, got to 
be so general an article of faith, that very few, if 
any, had any hesitation about it. It was become 
almost an universal notion ; a KaOayfiikrffiim} dvaa- 
(rraa-i^f a commonly preached resurrection, a doc- 
trine every where taught : but what he could not 
profess nor pretend to believe ; nor would he come 
into what he thought a groundless hypothesis of 
the multitude. 

From the account before given of the rise and 
growth of this notion of the resurrection of the 
flesh, it seems to follow clearly, that in all points 
which depend upon Revelation, men should confine 
themselves rigidly to the Scripture language, and 
not to be wise above what is written. When men 
recede from that, and add human doctrines to 
divine ones, they always involve themselves in dif- 
ficulties unsurmountable. If the curiosity of idle 
or vain people, had not led them to a particular 
explication of the general article of the resurrection 
of the dead, how many disputes had been avoided ? 
If one looks into the history of this doctrine, one 
cannot but see, that though our baptismal Creed 
is now determinate for a belief of the resurrection of 
the body ox flesh, yet three hundred and fifty years 
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passed before there was any such notion required 
to be professed in the Christian Church : and so 
long as all are taught to believe, that all are to be 
judged, quick and dead; that all are to stand at 
the judgment seat of Christ, and that he will come 
again, and render to every one according to his 
works, is it not raising an idle question to ask, 
With what bodies shall we come ? And if any 
one answers such a question, by saying — in this 
jlesh — does he not assert mtyre than Revelation has 
taught him, though it is what nothing but Revela- 
tion can assure him of? And should the conse- 
quence be, what actually has been, that unbelievers 
raise an objection from hence against Christianity 
itself, believers are answerable for it, as teaching 
for doctrines the commandments of men. 

The growth of infidelity has long been the sub- 
ject of great complaint amongst serious well- 
meaning people : may it not be worth considering, 
whether the true cause of infidelity does not lie 
amongst those who profess a faith which they call 
Christian, and which is found inconsistent with 
reason, and even common sense ? Every one that 
examines at all, will see additions made to the 
great articles of Christianity. How many additions 
were made to what the Gospel of XUhrist has said 
concerning the Son and the Holy Ghost, in the 
several Creeds framed in the fourth century? This 
possibly was then done with a good design to fence 
in, and to secure a right faith : but whatever was 
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the design, it has been attended with consequences 
fatal to Christianity itself. The fences have been 
considered as the thing fenced in ; and when men 
have seen things that they cannot comprehend or 
imderstand, taught as fundamentals of Christianity , 
it is natural to reject what is unintelligible as im- 
possible to be required by God : and thus must 
infidelity prevail. Whereas if one takes the reli- 
gion of Christ as it lies in the Word of God, it is 
pure, peaceable, no ways contrary to reason, in- 
telligible by every body, so far as every body is 
concerned. The evidence for its truth is dear, and 
plain, and easy. The poor had the Gospel preached 
unto them at first, as well as the rich ; and the 
poor are to be saved as well as the rich, a^d there- 
fore the one can understand what is required of 
him by Christ as well as the other. But then if 
men will presume to take the Word of God into 
their hands, and will new mould and frame it as 
they think fit ; and will make what is easy to be 
hard and unintelligible, and then will anathematize 
and persecute men for refusing to profess what 
they do not understand, there will always be infi- 
delity covered under the mask of Christianity; and 
Christianity, or what is called so, will be slyly or 
openly attacked; and till it is professed pure and 
uncorrupted, it must have its enemies; and if 
offences arise, woe unto him by whom the offence 
com£th, 

FINIS. 
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The argument of Dr. Sykes for the non-existence 
in the Primitive Creed of the clause on the Re- 
surrection of the Body is extremely interesting 
and satisfactory^ and ought to convince every 
Christian that, whether the material body will 
ever rise or not, is at least a perfectly open ques- 
tion, which he may freely examine and determine 
upon, as guided by truthful evidence. The early 
Christians, too, knew well that the soul was a 
spiritual body. They ftilly recognized the aonfid 
TTvevfuiTiKov (spiritual body) of which St. Paul 
speaks (1 Cor. xv. 44), and they could well believe 
in the resurrection of the body, while they at the 
same time confessed with the apostle again, that 
" the body thou sowest is not the body that shall 
be *' (ver. 37), /cat 8 airelpeix;, ov to aa>fjba to yepC' 
crofievov. Even the heathen philosophers and poets 
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attributed bodies to men after death, as is evident 
from Socrates in his dying speech ; from Cicero, 
and from Virgil, all of whom represented the de- 
parted as still existing in bodily forms, and still 
retaining their identities. When the sentence, " I 
believe in the resurrection of the body,^^ was intro- 
duced, it would not necessarily attract much atten- 
tion ; for the spiritual would think of a spiritual 
body and definite characteristics. But when the 
interest of Christians in spiritual things became 
less, and their conceptions of the spiritual world 
became more and more indistinct, until it became 
none, the spiritual body having been forgotten, the 
phrase, " the resurrection of the body,^^ would only 
suggest to the mind the idea of the rising again of 
dead natural bodies. The time, however, has now 
come, when the knowledge of the eternal world is 
dawning upon mankind afresh ; while, on the other 
hand, the facts of physiology are making the absur- 
dity of the resurrection of the material body more 
and more manifest. ~ Hence both are preparing the 
way for a return to the truly Christian and original 
idea, now cleared, established, and confirmed anew, 
that we rise at death in our spiritual bodies into a 
more perfect world. We are coming once more to 
the conviction expressed by the apostle : " I know 
that if the earthly house of this tabernacle were 
dissolved, T have a building of God, a house not 
made with hands, eternal in the heavens.'^ 

The enquiry, however, of Dr. Sykes suggests 
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another and a parallel one — When and how came 
the resurrection of the natural body to be adopted 
by the Jews ? For it was no part of the ancient 
belief. There is not the slightest trace of it in 
Genesis, Exodus, Leviticus, Numbers, or Deute- 
ronomy ; and these bring us to the time when the 
Jewish religion was completely established. We 
read of angels it is true, and of the patriarchs 
going to their people, being gathered to their 
fathers (Gen. xxv. 8 ; xxxv. 29) ; but angels are 
represented as men, and called men, and not the 
least hint is given of their being of a different 
race. This same absence of any allusion to the 
rising again of dead bodies continues through the 
whole period comprised in the Book of Joshua, 
the Books of Samuel, and the Kings ; that is to 
say, for more than a thousand years of their his- 
tory. Let any one contemplate this fact, and ask 
himself if it is at all probable or possible that the 
resurrection of the body could be believed by the 
Jewish sages or people, and tiever once be stated 
or even alluded to during the first and the best 
ten centuries of their national existence. Of 
course, I may be reminded of the Book of Job, 
and of its one passage (xix. 25 — 27) which has 
been so grievously mistranslated. But, to say 
nothing of the fact of the Book of Job not being 
a Jewish composition at all — ^for Job was an inha- 
bitant of the land of Uz, and of a time so early 
that he makes no allusion to Abraham, Moses, or 
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the Law — no scholar now maintains that the 
translation of this passage in our English Version 
of the Bible is a correct one. There is nothing 
about worms or body in any other version what- 
ever than ours, and it is difficult to see how the 
translators could go so far wrong. The passage 
itself is not difficult : — 

I -J S T -: • tT — »i- 
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and, strictly rendered, runs thus, — " I know that 
my Bedeemer liveth, and he shall at last stand 
upon the dust. And after my skin, destroy this, 
yet, from my flesh shall I see God : whom I shall 
see for myself, and not a stranger. My inward 
parts are consumed in my bosom.^^ 

Here there is no allusion to persons dying and 
being buried, and then rising from the grave, 
where worms have been feeding upon them. The 
idea simply is, that to whatever extremity he 
should be reduced, God would appear and vindi- 
cate him, while he was yet in the flesh; that is, 
before his death. This confidence of Job, that he 
would in person, and with his own eyes, see his 
Deliverer, and not leave his vindication to be seen 
only by strangers, is the very pith of the patri- 
arch's hope ; and he did not trust in vain. Gk>d 
appeared for his deliverance, shewed that He does 
all things well, and never suffers His servants to 
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be afflicted in vain. He appears at last for their 
complete triumph over all their sorrows, and out 
of their seeming evils brings real and lasting good. 
When this took place in the case of Job, the 
patriarch exclaimed, on beholding his hopes fully 
crowned, ^' I have heard of thee by the hearing of 
the ear, but now mine eye seeth thee.^^ Job xlix. 5. 
Never were anticipation aud fulfilment more com- 
pletely united. Job^s hopes are realized, the di- 
vine ways are justified, and a lesson of the very 
highest importance is revealed. Thus a stumbling 
block is removed out of the way by this rectifi- 
cation of our common ^ version of this passage. 
For, undoubtedly, the doctrine of the Book of 
Job in other places is, that the material body once 
put off will not be resumed, and the soul, having 
once gone into the everlasting state, will not re- 
turn. The first of these statements is clearly 
given chap. vii. 9 : " As the cloud is consumed and 
vanisheth away, so he that goeth down to the 
grave shall come up no more -^^ while the second 
is given in equally positive terms : '^ Are not my 
days few ? Cease, then, and let me alone, that I 
may take comfort a little before I go whence I 
SHALL NOT RETURN, cvcu to the land of darkness 
and the shadow of death.^^ Chap. x. 20, 21. Again, 
''When a few years are come, then I shall go the 
way whence I shall not return.^' Chap. xvi. 22. 
A similar feeling and conviction were uttered by 
David when his child was taken from him : '' Now 
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he is dead^ wherefore should I fast ? Can I bring 
him back again ?; I shall go to him^ but he shall 
not return to me/^ 2 Sam. xii. 23. 

Neither here nor elsewhere, neither in history, 
prophecy, nor psalm, do we find any allusion to 
the idea of dead bodies being expected to rise, up 
to the time of IsaiaVs prophecy ; that is, from 
the time of Abraham, for more than a thousand 
years, including the period when the Law was 
given, and thence, up to and beyond the time 
when the Jewish dispensation had its fullest de- 
velopraent and glory under Solomon. 

Let us just endeavour to realize and review our 
position. We sometimes fail to see many truths 
in their proper native character, from the circum- 
stance of our having received the Bible as one 
volume, and being accustomed to regard it from 
childhood as a gift from God in this entire and 
single state. This has been the case with the 
doctrine now under review. We have been early 
led to believe that it was taught and implied by 
certain expressions of our Lord and His apostles, 
where what was intended to be spiritual has been 
construed naturally ; and besides we have uncon- 
sciously regarded the whole Bible as one volume 
given entire from God as the authorized teacher 
of aU religious truth. What we suppose, there- 
fore, to be taught in any portion of the Divine 
volume, we regard as being taught in the whole, 
and always taught there. But let us now examine 
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our position. We have ascertained that not a 
word of the resurrection of dead bodies^ or any, 
even the remotest, allusion to such an amazing 
fact is to be found in God^s dealings with the 
Jewish people, up to the period when their best 
days were passed, and decline and ruin lay before 
them. Can we suppose that God would not only 
let former dispensations pass away, without a reve- 
lation of this doctrine, but that not an intimation 
should be given of it, nor should it even be heard 
of, during any time embraced in the history of the 
Jews, until they were amongst the Chaldeans, and 
had begun to imbibe the superstitions of the hea- 
then ? As soon as the fall took place, redemption 
was announced (Gen. iii. 15), as the divine means 
of restoration; and if the outward body were to 
rise again we might surely have expected that 
such an assurance would have been given when 
the first death occurred. But to admit that this 
doctrine is a truth, and yet that it was not revealed 
for thousands of years, and during several dispen- 
sations, does seem to me inconceivable. Many, 
very many, of those leading minds among the 
Jews who are rising above the additions of Talmu- 
dist tradition, and admitting only the divine autho- 
rity of Moses and the Prophets, have rejected the 
notion of dead bodies rising again as having no 
ground in revelation. Being sometime ago in con- 
versation with a leading Rabbi at Prague, I asked 
what was the prevailing idea now among liberal- 
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minded Jews^ as to the resurrection of the earthly 
body. " Oh/' he said, '' we don't believe a word 
of it. It never originated in Judaism. It was a 
corruption introduced &om without.'' He added, 
" We believe that man continues to exist as a real 
man affcer death, but we totally discard the idea 
of dead bodies rising again." Our argument, is, 
then^ that down to the time of the exile to Baby- 
lon, there }& no trace of any revelation to the 
Jews, or any belief amongst them of the resurrec- 
tion of dead bodies. After their return &om cap- 
tivity, we discover amongst them traces of that 
doctrine, as well as many other dark and heathenish 
superstitions. But, what is very peculiar and im- 
portant in our enquiry, is, further, that no heathen 
system taught the doctrine of the resurrection of 
the body again, save one; but that one was the 
very one which prevailed in Babylonia. The sys- 
tem of Zoroaster, taught to the Parsees, probably 
about the time of Moses, did contain the doctrine 
of the resurrection of the body, and the purifica- 
tion of the world by fire. See Boun-Deheach, 
sect. xxxi. ; Zend-Avesta, by Anquetil du Perron, 
vol. ii. In this supposed revelation of Ormuzd to 
Zoroaster, it is particularly taught that the bodies 
of men, however they may be scattered over the 
world, would rise again, by a process which would 
take fifty-seven years for its full accomplishment;* 

* " Mais on la verra certainement cette resorrection. Les yeines 
seront de nouveau rendues au corps, et lorsque la resurrection aura 
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a river of fire would melt the mountains^ and 
cause the metals to flow in a stream of fire over 
the earth and purify it.* The well-disposed, to 
whom it would be like warm milk, would pass 
through this stream, and be fully purified, both as 
to soul and body. They will then have some 
liquors given to them which will make them great 
and immortal. To perfect a full-grown man, he 
must drink it for forty years; one who has died in 
childhood may be perfected in fifteen.f The 
wicked will be punished for a season, called three 
days and nights, and then forgiven. 

6t4 faite, il ne faudra pas la faire une seconde fois. Car dans ce 
temps, de ]a terre celeste yiendront les os, de Teau le sang, des 
arbres le poll, du feu la vie, comme a la creation des ^tres. Kaio- 
morts ressuscitera le premier ensuite Meschia et Meschian^: et 
apres eux, les autres hommes. En cinquante-sept ans tons les morts 
fessusdteront, lliomme paroitra sur la terre. Pur ou Darvand 
(wicked) chaque homme ressuscitera de cette maniere : les ames 
seront d'abord, ensuite leur corps repandus dans le monde entiere 
eadatanV*—Zend~Ave8ta, vol. ii., p. 412. 

^ ** Ensuite la chaleur du feu fera couler les grandes et les petits 
montagnes, qui renfermes les metaux. Ces metaux seront sur la 
terre comme un fleuve. Alors, tout homme passera dans ces me- 
taux coulons, et sera purifies. Les purs s'approcheront done, et y 
passeront comme dans un lait chaud : les Darvands (wicked) seront 
obliges d'y marcher ; ainsi dans le monde tout ira dans les metaux 
coulons, et de cette maniere tout homme deviendra excellent et 
heorenx.'' — p. 414. 

t " Sosiosch donnera de ses liqueurs Ii tons les hommes, et ils 
seront immortels et grands, tant que les etres dureront. II est dis 
qu'on en donnera pendant quarante ans Ii Fhomme fait, et il sera 
StabU de nouveau: on en donnera pendant quinze ans k celui qui 
sera mort enfant.'* — p. 415. 

E 3 
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Now here, from the sacred books of the Parsees 
themselves, it is manifest that the resurrection of 
the body, the purification of the world by fire, and 
other particulars which the Jews entertained after 
their return from captivity, and at the time when 
our Lord was in the world, were plainly taught in 
the religion of Zoroaster. The Jews had not 
these ideas before they were carried away captive 
among these people; they had them after they 
returned, when their own prophets were silent, 
and they were more and more making the Word 
of God of none eflfect by their traditions. 

The conclusion seems to be irresistible, namely, 
that the doctrine of the resurrection of dead bodies 
had altogether a heathen origin, and has not 

the SLIGHTEST DIVINE AUTHORITY. 

This argument becomes yet more manifest when 
we remember that, when the Jews were carried 
away captive, not only was there no trace of the 
doctrine of a resurrection of matter being believed 
or known amongst them, but, with the single ex- 
ception of the Parsees — ^the people among whom 
the Jews became captive— no other nation in the 
world held this doctrine. "The resurrection of 
the body was unknown to the Pagans,'^ says Rollin 
(vol. iv., p. 51). Yet he admits the exception in 
the case of the disciples of Zoroaster (vol. ii. 39) . 
The Greeks and Romans retained amongst them 
the conviction handed down from earlier and purer 
times, of man living as a man after death, as beau- 
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tifully insisted upon by Socrates in his dying 
discourse, and frequently advocated by Cicero (see 
Tusc. QuuBst, i. 1, n. 71, 72), and Somnium Sci- 
pionis. Yet they never admitted of any resurrec- 
tion of the body. The Hindoos and Chinese 
never had this doctrine, and ridicule it to the pre- 
sent day. The Egyptians in like manner, though 
they embalmed the bodies of their dead, partly out 
of respect, and partly as symbols, probably, of the 
preservation of the soul by the inward spices of 
heavenly virtues, yet never anticipated or desired 
any resurrection of the body. The custom of 
embalming has itself been by some regarded as a 
warrant for a doubt as to the Egyptian doctrine. 
" Why,^' it has been said, " should they have em- 
balmed the bodies at all, unless they expected to 
have them again ?^' But, surely, with all the 
ancient monuments of Egypt which we now pos- 
sess, with their liturgical service for the dead,* 
which has been brought to light ; if they had ex- 
pected a resurrection of the body, there would have 
been a hint of it in some painted or sculptured 
representation. Nothing of the kind exists. On 
the contrary, the paasage of the soul after it has 
left the body is depicted in the '* Book of the Dead,'^ 
until it has become fully purified, and, in complete 
human form, enters the realms of light. 

The idea, so widely spread among the ancients, 
that the body was the symbol of the soul, and that, 

* See Bonieti* toL L, p. 25. 
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as the body was treated in this world, the soul 
would be treated in the eternal world, is quite 
sufficient ground for the practice of embalming 
among the Egyptians, without seeking for an- 
other, of which their monuments give not the 
slightest intimation. " Every one, therefore,^' says 
Sir J. Gardner Wilkinson, "whose virtuous life 
entitled him to admission into the regions of the 
blessed, was supposed to be again united to the 
Deity, of whom he was an emanation ; and with 
the emblem of Thmei, purporting that he was 
judged or justified, he received the holy name of 
Osiris. His body was so bound up as to resemble 
the mysterious ruler of Amenti (the unseen world), 
it bore some of the emblems peculiar to him, and 
the beard, of a form which belonged exclusively 
to the gods, was given to the deceased, in token of 
his having assumed the character of that deity/' 
— Wilkinson's Egyptians, second series, vol. ii., 
p. 382. The belief that the soul could not be 
admitted into Elysium if the body were not re- 
spectfully treated and buried, prevailed most ex- 
tensively among the ancients. We find it in 
Homer; the soul of Patroclus appeared in a dream 
to Achilles, and entreats him to bury his body 
as quickly as possible. 

TifKe fi£ eipovffi '^fV'Xp.iy eiBu)\a xafiovrtov 
OvBe fie ttw^ ju^iarfeaOal vwep iroTafioio eojffiv,** 

The same sentiment inspired Horace to write 
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his] fine ode {Archytas, book i., carmen 28), in 
which the philosopher prays the traveller to cover 
his remains, and threatens punishment to his pos- 
terity should he refuse. 

" Negligis immeritis nocituram 
Postmodo te natis fraudem committere ? Fors et 

Debita jura vicesque superbse 
Te maneant ipsum : precibus non linquar multis 
Teque piacula nulla resolvent. 

Quamquam festinas, non est mora longa, licebit 
Injecto ter pulvere curras."* 

Virgil particularly alludes to the same feeling 
and belief, and describes those souls as wandering 
on the shores of Styx for one hundred years, 
whose bodies were unburied. 



C( 



Haec omnia, quam cemis, inops inhumataque turba est : 
Portitor ille, Charon : hi quos vehit unda, sepulti. 
Nee ripas datur horrendas et rauca fluenta 
Transportare prius, quam sedibus ossa quierunt. 
Centum errant annos, volitantque haec litora circum : 
Tum demum admissi stagna exoptata revisunt."f 

Bearing in mind, then, these views of the an- 



* " Thy g^eless race this bold neglect shall mourn, 
And thou shalt feel the just returns of scorn ; 
My curses shall pursue the guilty deed, 
And all, in vain, thy richest victims bleed. 
Whate'er thy haste, oh ! let my prayer prevail ; 
Thrice strew the land, then hoist the flying sail.'' 
t Book 6th. — " The ghosts rejected are th' unhappy crew 

Deprived of sepulchres and fun'ral doe : 
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cients^ so earnestly held, and so widely spread^ 
combined with the symbolic character of the body 
especially recognized in Egypt, and the tender 
regard entertained for the remains of those loved 
ones who had gone before, of which there are 
many touching evidences in the Egyptian customs, 
on which account they often embalmed animals 
also ; there is ample ground for the origin of the 
practice of embalming, without supposing another 
origin, of which the people themselves have left 
no indication or evidence. 

Had the Egyptians held the doctrine, we should 
have heard of it either as received, or rejected and 
condemned, among the Israelites, who were two 
hundred and fifteen years in Egypt. We resume, 
then, our argument. The Jews, previous to the 
captivity, had no knowledge or belief of the doc- 
trine of the resurrection of the body. No other 
great system of religious teaching in the world 
had it, save one, and that one prevailed over the 
region where the Jews remained seventy years in 
captivity. From their return into their own land, 
to the coming of our Lord, we do indeed find traces 
of that doctrine amongst them, and at length a pre- 
valent belief in it ; still with no divine authority 

The boatman Charon : those the buried host 
He ferries over to the farther coast ; 
Nor dares his transport vessel cross the waves 
With such whose bones are not composed in graves : 
A hundred years they wander on the shore, 
At length, their penance done, are wafted o'er.'' 
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for it. What then is the fair inference ? Can it 
be any other than this ? The doctrine itself is a 
Babylonish corruption^ originating in the same 
proneness to substitute natural things for spirituali 
in which the Chaldeans began to worshi]) the sun 
of nature and his natural fire^ instead of tlic Sun of 
heaven and His divine love. They substituted for the 
spiritual body^ in which man does really rise, the 
natural body^ which goes to dust ; and the Jews^ in 
their degeneracy^ learned the doctrine from them. 
It never had a divine origin ; it arose as a merely 
Chaldean superstition^ and like other sui>erHti- 
tions^ is being exploded by the advance of science. 
The true doctrine^ that man rises immediately 
after death in a spiritual human form — tliat which 
was ancient in the time of Plato* — tliat which warn 
confirmed by our Lord when He said, ^^ God in riot 
Grod of the dead« but of the living; for all live to 
Him'' (Luke xx. 88) — Chat which is every way 
worthy of man, and full of hope and consolation 
for him — that remains impregnable. Let w^ cling 
to that as the star of life aiMsuring us that, when 
we Mre ^^tSamat from the body, we shall l>e pres<^ 
wOh the Lord.'' 2 Cor. v. H. 

Three passages occur in the later yroyJbfAM, m 

♦ Ptato, is his SertsBtib ZpiMh, mr%, ** It ib wnonMarr, indeed, 
«hr^« u» believe in tibe mmHmi and ftaered 4m3wxn» yfMU «a^ 
•MUkoe i& m Unrt the khU m i«iiuwtal« mud Umi a hM ^im^w 
4tf Jb4 ^ottduest, «Dd tuSen the fprtnUMH jmui»hiu(ait wUau jtL m 
JSMOti^ Sxsm the ^^>^^Ay.** The OfeeU vhuuned their <k«euiM» 
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which the figure of the rising of a dead body is 
used to typify the restoration of the Jews to their 
own land. The people are regarded as dead and 
buried, in captivity and slavery, and their return 
is spoken of as a resurrection. Ezekiel does this, 
and he explains the figure. He wrote during the 
captivity, and was a captive, as was also Daniel. 
The prophet says, " The hand of the Lord was 
upon me, and carried me out in the Spirit of the 
Lord, and set me down in the midst of the valley 
which was full of bones. And caused me to pass 
by them round about; and behold, there were 
very many in the open valley, and they were very 
dry.'' He then records the manner of their re- 
surrection, and finishes with the interpretation as 
follows : " Then He said unto me, O Son of Man, 
These bones are the whole house of Israel : behold, 
they say, Our bones are dried, and our hope is 
lost : we are cut off for pur partd. Therefore pro- 
phesy and say unto them, Thus saith the Lord 
God; Behold, O my people, I will open your 
graves, and cause you to come up out of your 
graves, and bring you into the land of Israel.^' 
Ezek. xxxvii. 1, 2, 11, 12. Here we have a figure 
of " political resurrection,'' used by the prophetic 
spirit, and no doubt in a higher sense descriptive 
of the rise of the soul &om spiritual death to 
heavenly life; but when we remember that the 
Israelites were now in a land, and the only land, 
where the future resurrection of the buried body 
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was believed in, the use of such a figure is very 
significant. It shews how all things of earth are 
used by Divine Wisdom to symbolize the things 
of heaven. 

The prophet Daniel, who, as we have said, also 
prophesied during the captivity, uses the same 
symbol of a resurrection to typify in the letter the 
revival of the Israelitish nation, and the return of 
the people to their own land, and, in the spirit, 
the rise of the soul from darkness to light. " And 
many of them that sleep in the dust of the earth 
shall awake, some to everlasting life, and some to 
shame, and everlasting contempt.^^ Dan. xii. 2. 
To sleep in the dust of the earth, is, like being in 
the graves of Ezekiel, strongly expressive of the 
fallen and miserable condition of Israel in Chaldea. 
The " many of them^^ that would awake, teaches 
that a great number would arise to their new na- 
tionality, and return to their own country, but not 
all. Those who would awake to everlasting life were 
the virtuous, who would rejoice in the divine law 
and restored temple of their beloved native land ; 
while the vicious, who would again disgrace and 
ruin themselves by returning to their vile habits 
again, and bring on themselves deeper ruin, are 
they who will awake to shame and everlasting 
contempt. 

One other passage there is, in the prophecy of 
Isaiah, in which the same figure is used ; and some 
very learned commentators, as Gesenius, have ex- 
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pressed their opinion that the latter portion of 
that -prophecy, including all after the thirteenth 
chapter, was given during the captivity by a later 
prophet. But this is not necessary to be admitted. 
The spirit of the Lord could as readily and easily 
foretell the return of Israel before they were cap- 
tive, as afterwards, during the captivity. The 
passage to which we allude is obscured by italics, 
which must be rejected to see the real sense. It 
runs thus :— 

iD» »35tiJ laan-^ \s*pn Tfavp »nbi3 *pno vtp 
V^n D>«n pMi ^ tr^H Vo >3 

• - .Til VTT |v- 

" Thy dead shall live, my dead body, they shall 
arise. Awake and sing, ye that dwell in the dust, 
for thy dew is as the dew of herbs, and the land 
shall cast out the giants.^^ Isa. xxvi. 19. 

The dead are the politically dead, constituting 
the nation as one dead body. They shall arise, it 
is said here, as by the two former prophets, to in- 
timate their return to political existence in their 
own country, under the blessing of heaven, which 
would come like the descending dew. The giants 
are those who are monsters in sin. In a spiritual 
sense, no doubt, it relates to the resurrection of 
the Church, and of each r^enerate individual, 
employing in prophecy similar language to that 
used by the apostle Paul, '^ Awake, thou that 
sleepest, and arise from the dead, and Christ shall 
give thee light.^' Eph. v. 14. 
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The idea of the resurrection of a dead body is 
used as the figure of political and spiritual resur- 
rection, but only as a figure. The doctrine that 
dead bodies would rise and be restored to their 
souls again, never prevailed among the Jews before 
their exile in Babylon. There they learned it, 
and thence they brought it. Never had it any but 
a heathen origin ; and the sooner the sublime doc- 
trine of man's immortality and true resurrection 
to a more perfect state and a higher life is freed 
from this absurd addition the better. When it is 
known that the doctrine had its rise in heathenism, 
and then was imported among the Jews, and later, 
when Christianity was inoculated with it, that the 
first introduction of it into a Creed was by Arius, 
who contributed so much to corrupt the faith in 
other respects, all reverence will be taken from it, 
and what true religion never owned, science will 
fully explode. As the crude and absurd notion of 
the gathering of buried dust, again to be formed 
into bodies, instead of the glorious forms which 
the angels have, shall expire, the blessed truth 
that death is the path to higher life will become 
brighter, and every Christian will indeed be able 
to say with the apostle, " O grave, where is thy 
victory ! O death, where is thy sting V 

FINIS. 
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the Lord. To which are added Answers to Questions on the Trinity, 
proposed by the late Rev. T. Hartley, A.M. Demy 8vo., Is. 

The Doctrine of the New Jerusalem respecting 

the Sacred Scripture. Demy 8vo., Is. 

The Doctrine of the New Jerusalem respecting 

Faith. Demy 8vo., 4d. 

The Doctrine of Life for the New Jerusalem, 

from the Commandments of the Decalogue. Demy 8vo., 6d. 

1764. Angelic Wisdom concerning the Divine Provi- 
dence. A New Edition, with copious Index. Demy 8vo., 3s. 

1766. The Apocalypse Revealed, in which are disclosed 

the Arcana therein Foretold. Two vols., 8s. 

1768. Conjugial Love and its Chaste Delights; also, 

Adulterous Love and its Insane Pleasures. A New Edition, with 
copious Index. Demy 8vo., 4s. 

1769. A Brief Exposition of the Doctrine of the New 

Church, signified by the New Jerusalem in the Revelation. 8vo., lod. 

1 769. The Intercourse between the Soul and the Body. 

Demy 8vo., 4d. ; foolscap, 2d. 

1771. The True Christian Religion; or, the Universal 

Theology of the New Church ; foretold by the Lord in Daniel vii. 
13, 14 ; and in the Apocalypse xxi. 1, 2. With Irdcxbs of Words, 
Names, Subjects, Passages of Scripture; and an Indkx to the 
Memorable Relations. Demy 8vo., 7s. 

POSTHUMOUS WORKS. 
The Coronis or Appendix to the Work entitled The 

True Christian Religion. Demy 8vo., 8d. 

The Apocalypse Explained according to the Spiritual 

Sense. Six vols., demy 8vo., £l 4s. Any volume separately, 4s. 

A Summary Exposition of the Internal Sense of the 

Prophetic Books of the Word of the Old Testament and also of the 
Psalms of David. Demy 8vo., Is. 

On the Divine Love and the Divine Wisdom. (Ex- 
tracted from the Apocalypse Explained.) Demy 8vo., Is. 

On the Athanasian Creed, and subjects connected with 

it. (Extracted ft-om the Apocalypse Explained.) Demy 8vo., 
sewed. Is. Od.; cloth, 2s. 

The Doctrine of Charity. Demy 8vo., 6d. 



SWCDENBORG'S THEOLOGICAL WORKS. 



FRENCH EDITIONS. 

Arcaoes C^estes. 16 Vols., 8s. each. 

L' Apocalypse Expliqude. Vols. I., II., and III. pub- 
lished, 98. each. 

L' Apocalypse Rdvelde. Vol. I. just published, 4s. 6d. 

Ciel et Enfer. 2s. 6d. 

Sagesse Ang^ique sur le Divin Amour. 4s. 6d. 

Sagesse Ang^ique sur le Divin Providence. 4s. 6d. 

La Vraie Religion Chr^tienne. 3 Vols., 12s. 6d. 

L' Amour Conjugal. 2 Vols., 6s. 

Doctrine sur le Seigneur. 2s. 

Doctrine sur TEcriture Sainte. 3s. 

Doctrine sur la Foi. Is. 6d. 

Doctrine dtf Vie. 2s. 



Jugement Dernier. Is. 6d. 

Continuation sur le Jugement Dernier. Is. 

Des Terres dans I'Univers. Is. 6d. 

Du Cheval Blanc. Is. 

De la Nouvelle Jerusalem et de sa Doctrine Celeste. 

38. 6d. ^ 

Exposition Sommaire de la Doctrine de la Nouvelle 

Eglise. 3s. 

Commerce de TAme et du Corps. Is. 

Appendice k la Vraie Religion Chrdtienne. Is. 6d. 
Exposition Sommaire du Sens Interne des Proph^tes et 

des Psaames. 3s. 

De Divin Amour et de la Divin Sagesse, ouvrage pos- 

thame. 3s. 

De Dieu Triun. 2s. 

Des Representations et des Correspondences. 2s. 6d. 

Doctrine de la Charity ouvrage posthume. Is. 

De la Parole et sa Saintetd. 1 s. 

Des Biens de la Charity et des Bonnes (Euvres, et Ex- 
plication da D6ca)ogue. 2a. 

Doctrine de la Charite, extraite des Arcanes C^estes. 2s. 
De la Toute-Pr^sence et de la Toute-Science de Dieu. 6d. 
Neuf Questions sur la Trinit6. 3d. 
Autobiographic de Swedenborg (R^ponse an Hartley). 

3d. 
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SWEDENBORQ'S THEOLOGICAL WORKS. 



Works by M. Le Boys des Guays. 

Lettres ^ un Homme da Monde. Premier s^rie, 2$. 6d. 
L' Apocalypse dans son Sens Spirituel. Ss. 



LATIN EDITIONS, IN OCTAVO. 

Arcana Coelestia quae in Scriptura Sacra sen Yerbo 

Domini sant, detecta, nna com Mirabilibot qate visa •ant In mando 
•piritnam et in coelo angelornm. 13 vols., 5t. each. 

Sapientia Angelica de Divina Providentia. Ss. 

Sapientia Angelica de Divino Amore et de Divina Sapi- 
entia. 28. 

Vera Christiana Religio. Vol. I., 16s. Vol. II. in pre- 
paration. 
Dicta Probantia Veteris et Novi Testamenti coUecta et 

breviter explicata. Opns posthomam. 2s. 

De Domino et de Athanasii Symbolo. 6d. 
Doctrina Novae Hierosolymae de Charitate. 6d. 
Canones, sen Integra Theologia, Novae Ecclesiae. De 

Deo Uno et Infintto. De Domino Redemptore: et de Redemptione, 
De Spirita Sancto. De Divin& Trinitate. 6d. 

Adversaria in Libros Veteris Testamenti. Continens 

Ezplicationem Geneseos. Vol. I., II., III., IV., V., VI., 6»» each. 

Adversaria in Libros Veteris Testamenti. Continens 

Leviticnm, Nnmeros, Deateronomiam, Josaam, indices, Rath» 
Samaelem, Reges, Gronica, Jesajam et Jeremiam. Fasc. 1, 2, 3, 4, 
Is. 4d. each ; or in 1 vol. cloth boards, Ss. 6d. 

Diarium Spirituale. E Chirographo in Bibliothec^ Regiae 

Academiae Holmiensis asservato. 

Pars. I. Vol. I., 68. Vol. II., gs. Pars. V. Vols. I. and II., 68. each. 

— II.» ffs — VI. Continens Indicem Par- 
-^ III. Vols. I. and II., 10s. tinm II.— IV., 4s. 

— IV., 2s. — VII. Vol. I., 5s. Vol. II., 88. 

The two volnmes constituting Part V. are a common Index to the Memo- 
rabilia of both the Diarinm and Adversaria, and one of the most valuable of 

Swedenborg's posthamoos works. 
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